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Sermons for the Month of February 


DEVOTION OF THE FIRST FRIDAY 


THE PETITIONS IN THE LITANY OF THE 
SACRED HEART 


XVI Heart or Jesus, oF WHOSE FULNESS WE Have ALL 
RECEIVED 


Our belief in Jesus Christ is twofold, for we believe, first, that 
He is the Son of God, God Incarnate, and secondly, that He is our 
Saviour and Redeemer. Hence His most Sacred Heart is the 
Heart of the Son of God, but It is also the Heart of our most 
merciful Redeemer. We may consider on the one hand, what the 
Sacred Heart is in Itself, and, on the other, what It is for us men, 
whom Christ redeemed. In discussing the previous petitions of 
the litany, we have fixed our attention sometimes on one, sometimes 
on the other aspect of the Sacred Heart, although we have dwelt 
more particularly upon the former, on what the Sacred Heart is in 
Itself. The invocation, that we have to consider to-day, contains a 
plain statement of the fact that Christ has redeemed us, and never 
ceases to bestow upon us the fulness of His graces, through the 
agency of His holy Church. We say: “Heart of Jesus, of whose 
fulness we have all received.” What does this mean? ... In the 
last petition but one we said: “Heart of Jesus, wherein abides the 
fulness of the Godhead, have mercy upon us.” The word fulness 
occurs twice, but it is applied to different things. The fulness of 
the Godhead is plainly inherent in the Sacred Heart, and although 
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we know that It communicates the grace by means of which God 
dwells in the hearts of men, we cannot say that Jesus communi- 
cates the Godhead to them. What, then, is the meaning of the 
words: “Heart of Jesus, of whose fulness we have all received, 
have mercy upon us’? I must remind you of the wonderful 
passage in St. John’s gospel, which is generally read at the end of 
the Mass. The Evangelist, after speaking of the Word, the Second 
Person of the Trinity, says: ““The Word was made flesh and dwelt 
among us . . . full of grace and truth” (John i, 14). This is the 
fulness to which the invocation refers, the Word made flesh. Jesus 
Himself, and therefore also His Sacred Heart—is full of grace 
and truth. Yet this is not for His own advantage, but for that of 
all whom He has redeemed, 1. e., for all Christians, and so St. John 
goes on to say: “Of His fulness we all have received, and grace for 
grace” (Ibid. v, 16). 

Remember that this statement was made by St. John, the 
disciple who at the last supper was permitted to lean on our Lord’s 
bosom, and draw from His Heart the fulness of grace. He was 
the disciple whom Jesus especially loved, but he was not alone in 
deriving graces from His Sacred Heart; we all, and all the re- 
deemed, have received grace for grace, i. e., ever fresh graces in 
an uninterrupted stream. 

How ought we to understand this? It is certain that Jesus pos- 
sésses fulness of grace. I need not repeat what has already been 
said about the nature of the Sacred Heart and Its union with the 
Person of the Divine Word. The first and highest grace was that 
from the first moment It was most intimately united with the 
Person of the Son of God; and this grace of union was the reason 


‘ why the Sacred Heart was adorned with all fulness of sanctifying 


grace. From these graces proceeded all the virtues that we have 
already discussed. But the Sacred Heart of Jesus did not receive 
all these graces merely for Itself; It was full to overflowing with 
graces and could not fail to pour them forth upon all whom He 
had redeemed. We must not think of Him as having redeemed us 
once for all, and then as having little or nothing more to do with 
us, as if He only expected gratitude for our redemption, or were 
waiting to rule over us, when we come to Him in heaven. No, 
Jesus stands in very close connection with those whom He has 
redeemed, as long as they belong to the Church. St. Paul ex- 
presses this by saying: “He (1. e., God) hath subjected all things 
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under His feet, and hath made Him head over all the Church, which 
is His body” (Ephes. i, 22, 23) ; and, in another place, he writes: 
“He is the head of the body, the Church, who is the beginning, the 
first-born from the dead, that in all things He may hold the 
primacy” (Col. i, 18). 

Christ, then, is the Head, and we are the members; He is not 
only pre-eminent above all the members of the Church, He is 
their Lord and King, therefore He exercises upon all a constant, 
supernatural influence. He taught us this Himself in the parable 
of the vine, saying: “I am the vine, you the branches; he that 
abideth in Me and I in him, the same beareth much fruit, for with- 
out Me you can do nothing;” and further: “If you abide in Me, 
and My words abide in you, you shall ask whatever you will, and 
it shall be done unto you” (John xv, 5, 7). Is any closer connec- 
tion possible? To those who are justified and united with Him, 
Christ constantly imparts grace, as the Head gives power to the 
limbs and the vine to the branches. The Council of Trent laid it 
down very clearly that the power of grace invariably precedes good 
works, accompanies and follows them, and without it the works 
can in no way be pleasing to God and meritorious (Sess. vi, Cap. 
16, in Denz. n. 692). 

Do you not see how much we all owe to the Sacred Heart? We 
have all received of Its fulness life for our souls and all that tends 
to maintain and increase this life. We received it first when in 
the Sacrament of Baptism sanctifying grace was poured into our 
souls. What is this grace? It is God’s help by means of which 
He makes us righteous, renewing us im the spirit of our 
mind, and causing us not only to be reckoned as just, but in very 
truth to be so, because we receive justice each according to the 
measure that the Holy Ghost imparts, acting as He chooses and 
in accordance with the degree of preparation and co-operation on 
the part of every individual. (Concil. Trident. sess. vi, cap. 7, 
Denz. 681.) The life of the soul requires various virtues, espe- 
cially the three theological virtues, which are infused into the 
soul according to its disposition, together with sanctifying grace. 
But if a man is to have the faith, hope and charity indispensable 
to the attainment of everlasting life, he requires also actual graces, 
in order that the powers and faculties of the soul and the super- 
natural virtues, may be called into activity. Now we receive all 
these graces from the Sacred Heart. Whenever we make an act 
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of faith or hope, or practice any virtue, at that very moment grace 
is flowing into our hearts from the Heart of Jesus. If we do any 
good work, it is Jesus who gives us strength to do it. If we pray, 
He prays with us; if we give alms to the poor, He moves us to 
feel compassion and guides our hands in bestowing the gift. By 
the power of His grace, He effects everything. 

Supposing, however, you had fallen into grievous sin, would our 
Lord still be connected with you? Yes, as long as life lasts, a con- 
nection continues to exist between our Lord and you. Whilst 
you were in a state of grace, you were a living member, through 
which, as it were, the warm Blood from our Lord’s Heart 
circulated, so that at any moment you were able to do good 
works, earning merit for eternity. But after losing God’s 
grace you are a dead member of the Body of Christ, incapable 
of doing anything meritorious; even if you do anything in 
itself good, it can serve only to obtain you a temporal re- 
ward. God may reward a sinner for the natural good works 
that he does on earth, by granting him a short period of happi- 
ness in this world, since He will be forced to punish him in 
eternity. In the hour of mortal sin you are a dead member of 
the body of Christ, but still attached to it in as far as you have 
preserved your faith. Being enlightened by faith, you ought, by 
God’s grace, to revive your hope of pardon and your love of 
God, and then with true contrition approach the Sacrament of 
Penance, that you may regain the sanctifying grace that you have 
lost. When it is restored, you will be once more a living member 
of Christ’s body, having received grace for grace out of the ful- 
ness of His Sacred Heart. The good works, too, that you per- 
formed before your fall into grievous sin, and that were rendered 
worthless by that sin, will be again ascribed to you, so that you 
may look for their reward in heaven. They, too, have been re- 
stored, as it were, to life by the stream of grace flowing from 
Christ, our Head. It is only when a man has completely lost his 
faith, and has turned away from the true Church, that he ceases 
to be a member of Christ’s body; and even then, as long as life 
lasts, he can regain his membership. The living stream of grace 
from the Sacred Heart can still reach him, and the grace of con- 
version may be given him. 

But you, who are in a state of grace, and able freely to drink 
of the fountain issuing from the Sacred Heart, you should not 
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forget how great a debt of gratitude you owe. St. Bernard de- 
scribes the relation existing between our Lord and you in the 
following words: “The sea is the original source of all springs 
and rivers; and our Lord Jesus Christ is in the same way the 
original source of all virtue and knowledge. Self control, zeal of 
heart and rectitude of purpose all flow from this source, but this 
is not all, for whenever anyone is prominent for his intellect, con- 
spicuous by his eloquence, or attractive by his manners, all is due 
to the same source; from it come all knowledge and all words of 
wisdom. ‘In whom are hid all the treasures of wisdom and 
knowledge’ (Col. ii, 3). All good resolutions, just judgments and 
holy desires are little streamlets from the same source. We know 
that great quantities of water find their way underground 
back to the sea, only to leave it again in accordance with the 
laws of nature, rising as vapor, and falling again as rain, and 
why should not the spiritual streams of grace return to their 
source without diminution or intermission, that they may not cease 
to fertilize the hearts of men? They may return to the spot whence 
they issued, and again flow forth. The heavenly tide may be turned 
back to its origin in order to water the earth yet more abundantly. 
You ask, how can this be? I answer in the words of the apostle: 
“In all things give thanks” (I. Thess. v, 18).—(S. Bernard in cant. 
serm. 13 . I.) 

Yes, indeed, because we have all received of the fulness of the 
Sacred Heart and are continually receiving, let us obey St. Paul’s 
command: “In all things give thanks, for this is the will of God.” 
Remember how often the Sacred Heart meets with nothing but 
ingratitude! Let us be thankful for all the graces that It has 
lavished of Its goodness upon ourselves or upon others. If we 
are grateful, we shall be yet more closely united with the Sacred 
Heart of Jesus, we shall understand better Its generosity and un- 
selfishness, and, being filled with love, we shall strive to become 
like It in all things. Amen. 
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MATERIAL FOR SERMONS TO CHILDREN 


A YEAR’S COURSE ON THE ne OF THE 
LOVE OF GOD* 


IV 
WorsHIP THE Lorp Tuy Gop 


“Thou shalt not make to thyself any graven thing, nor the likeness of any- 
thing that is in heaven above, or in the earth beneath, nor of those things that 
are in the waters under the earth. Thou shalt not adore them nor serve them.” 


It would not occur to any of us to worship a graven image, a 
statue of gold, silver, wood, or anything else. 

Was it necessary for God to lay down this commandment? 

Yes, it was necessary, as we shall see if we consider how the 
Israelites acted at the foot of Mount Sinai. Tell me what took 
place there. 

Whilst they were in Egypt, the Israelites had witnessed the 
worship of Apis, a black bull with a white star on his forehead. 
The Egyptians believed that their god dwelt in this bull. Now, 
many Egyptians accompanied the Israelites into the wilderness, 
and it was probably at their suggestion that the Jews began to 
ask for an image of the bull, in order to worship it. Aaron refused 
at first to have anything to do with it, but afterwards, fearing lest 
they should stone him, he said that they were to bring him all their 
ornaments, their golden earrings and bracelets, and then he would 
make them an image. He hoped that the people, being very fond 
of their ornaments, would determine to keep them and not give 
them up; but he was mistaken; they all brought him their gold, 
and he complied with their wish. As, however, there was not 
gold enough to make an image of a bull, he made one of a calf, 
and said that it was the image of the true God. The Jews ex- 
claimed: “These are thy gods, O Israel, that have brought thee 
out of the land of Egypt,” and they worshipped the calf, paying 
divine honors to the image, and ascribing to it the miracles which 
God had wrought in Egypt and at the Red Sea. They even ex- 





* Each issue will, like the present, bring an instalment calculated to fur- 
nish matter for the sermons at the Children’s Mass on the Sundays of the 
month. 
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pected further help from this calf that consisted of their own 
earrings and bracelets, and in this way they grievously offended 
God. 

Aaron did not worship the calf; yet, was he free from sin? 
Aaron said that the golden calf was to be only the likeness of the 
true God; he offered sacrifice before it, but the sacrifice was in- 
tended for the true God in heaven. Was that right on his part? 
No; of course he displeased the Lord, for a calf could not be the 
likeness of the true God. God is the Lord, who knows all things; 
a calf is but an unreasoning animal. God is the Lord, who can 
do all things; a calf is a creature that can do nothing beyond in- 
stinctive functions. How could such an animal represent God? 
Whoever puts the figure of such a creature in the place of God is 
robbing God of His Divine attributes and lowering Him. All the 
nations that have represented their God under the form of a beast 
have ceased to believe in His power, wisdom, goodness and love. 
God created beasts, plants and men, and is infinitely greater than 
all His creatures; this is why He said: “Thou shalt not make any 
graven image.” 

God says to us through His prophet: “To whom have you 
likened Me and made Me equal?” (Is. xlvi, 5). No picture or 
image is like God; whenever He appeared, it was in different 
forms. 

When He visited ABRAHAM, He came as a man with two com- 
panions ; He appeared to Moses in the flames of the burning bush; 
He was in the pillar of cloud that went before the PEOPLLE OF 
IsRAEL; on Mount Sinai He revealed Himself in the thunder and 
lightning; at the baptism of Crist His voice was heard from 
heaven, and the Holy Ghost appeared as a dove and as tongues of 
fire. Yet God is by no means like a man or a dove; He constantly 
chose different forms in order to teach us not to compare Him with 
any created thing. “Thou canst not see My face, for man shall 
not see Me and live” (Exod. xxxiii, 20) ; hence it is impossible for 
any one to describe God to us. 

God is a spirit, without body, form or limitations. This is what 
the words of the commandment mean, and, if we make them more 
explicit, we shall state it thus: Thou shalt not make to thyself 
any graven image, to worship it, for God is a spirit, and our 
Saviour said: “God is a spirit, and they that adore Him, must 
adore Him in spirit and in truth” (John iv, 14). 
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(a) How we ought to adore God in spirit—We adore God in 
spirit when we give Him our spirit and honor Him with our whole 
soul. Let us go over what we have heard on this subject. 

1. The prayer of praise-—Our minds and thoughts should at all 
times be directed to God and the things of God; for thus we shall 
always be learning more and more how infinitely great, powerful 
and wise He is, who has created everything, and to whom every- 
thing belongs. Anyone who perceives His greatness will praise 
God; and the more perfect his knowledge of God, the more highly 
will he glorify His name, as our Saviour taught us to do in the 
Our Father :—“Hallowed be Thy name.” A man who really recog- 
nizes what God is will be impelled to say with the psalmist :— 

“Bless the Lord, O my soul, and let all that is within me bless 
His holy name” (Ps. cii, 1). 

“Great is our Lord, and great is His power, and of His wisdom 
there is no number” (Ps. cxlvi, 5). 

“The Lord is great, and exceedingly to be praised.” ‘The Lord 
is a great God.” “Let every spirit praise the Lord” (Ps. xcv, 4; 
xciv, 3; cl, 6). 

Knowledge of God should impel us to offer Him the prayer of 
praise. 

2. The prayer of thanksgiving.—-Our minds and thoughts should 
at all times be directed to God; then we shall understand how, by 
giving us His Son, He saved us from bondage and sin, and we 
shall gradually see, more and more clearly, how He confers fresh 
benefits upon us day by day and hour by hour, and how every 
moment His providence watches over us. Everything that is 
good and that makes us happy comes to us from Him. 

If we once thoroughly recognize this fact, we shall be impelled 
to thank Him, as the Israelites thanked Him after passing through 
the Red Sea, as Jacob thanked Him in the desert, and as our Lady 
thanked Him when she visited her cousin, St. Elizabeth. 

We shall exclaim with the Psalmist: “Let us come before His 
presence with thanksgiving, and make a joyful noise to Him with 
psalms” (Ps. xciv, 2). 

Our recognition of God’s benefits should impel us to offer Him 
the prayer of thanksgiving. 

3. The prayer of supplication—If we consider how often and 
how wonderfully God has helped us, if we perceive that He treats 
us always with love and mercy, and is ever ready to protect us, 
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if we understand that even all our sorrows come from the hand 
of a loving Father, we shall trust Him in all our troubles and 
trials, and continually rely upon His help. This reliance will make 
us eager to implore His assistance in time of suffering, and we 
shall say with David: “It is good to confide in the Lord, rather than 
to have confidence in man. It is good to trust in the Lord, rather 
than to trust in princes” (Ps. cxvii, 8, 9). 

The knowledge of God’s mercy should impel us to offer Him the 
prayer of supplication. 

Our knowledge of God should impel us to offer Him the prayer 
of praise, thanksgiving and supplication—it should impel us to 
worship Him, and this is to adore Him in spirit, for we are 
giving Him our whole soul; our eyes seek the Lord; our ears 
are attentive to His words; our thoughts are turned to Him in 
order to recognize His glory and extol Him in the prayer of 
praise. Moreover, we are giving Him our whole mind, when 
we thank Him for all our happiness, and extol His goodness 
in the prayer of thanksgiving, and also when we trust Him in sor- 
row and implore His help in the prayer of supplication. By giving 
God our whole soul and our whole mind, we give Him our spirit, 
and it can be said of us that we adore Him in spirit. 

(b) How we ought to adore God in truth—I will begin by tell- 
ing you how the Scribes and Pharisees prayed to God. 

1. Prayer for display—The Israelites were zealous in prayer, 
and prayed at definite hours, every morning: at the third hour 
(9 o’clock), when the morning sacrifice was offered in the Temple, 
at the sixth hour, or noon, and at the ninth hour (3 o’clock), when 
the evening sacrifice was offered. At these times they prayed 
with their faces turned towards the Temple, or, rather, towards 
the Most Holy Place. They prayed wherever they happened to 
be, out in the streets, or in the synagogue or at home. In order 
not to grow careless about prayer, but always to remember 
God’s commandments, the Israelites used to wear fringes and blue 
ribbons on the edges of their garments (Num. xv, 38). Those 
who were particularly fervent wrote the most important passages 
of the law on strips of parchment (Deut. vi, 8, 9 and xi, 18-20), 
which they wore during prayer, fastening them round their head 
or their left arm. People who did these things supposed that it 
would be impossible to pray more perfectly. 

The Pharisees were peculiarly strict in their service of God 
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The name Pharisee means “set apart,” and they were regarded as 
the best, the elect of all the nation. 

Now you shall hear how they prayed. They wore unusually 
broad fringes on the mantles that they put on when they prayed, 
and they wore very wide strips of parchment round their fore- 
head, in order, as they said, always to have the words of the Lord 
before their eyes. They made very long prayers very frequently, 
and as soon as the hour of prayer came, they stopped in the midst 
of their work or conversation, and might be seen praying publicly 
in the streets or markets or at the cross-roads, after they had put 
on their prayer mantles and parchment strips. The Jews regarded 
them as models of piety. 

But what did our Saviour say? “When ye pray, ye shall 
not be as the hypocrites, that love to stand and pray in the 
synagogues and corners of the streets, that they may be seen by 
men” (Matt. vi, 5). On another occasion He spoke of these pious 
people as hypocrites and whited sepulchres, which outwardly ap- 
pear beautiful, but within are full of dead men’s bones (Matth. 
Xxili, 27). Why did our Saviour find fault with the Pharisees for 
praying as they did? 

They were in many cases very pious, and seemed to pray very 
zealously, but their piety was all on the outside, and they did not 
pray with their heart and spirit. They did not lift up their soul 
to God, but wondered if many people were looking at them, and 
if they were praying in such a way as to make others praise them. 
To such men might be applied the words of the prophet Isaias: 
“This people honoreth Me with their lips, but their heart is far 
from Me” (Matth. xv, 8). Their prayer was a sham, intended 
to attract attention; they did not pray in truth. 

Unhappily there are many such persons at the present time who 
try to make others believe them to be good and pious, whilst they 
are really nothing of the kind. Their piety is a pretense—it is not 
genuine. They pray only where they will be seen; they beat their 
breast, turn up their eyes and groan, or they creep about with 
downcast eyes and a melancholy expression; they always have 
pious words on their lips, but they live at enmity with their neigh- 
bors, make mischief, give nothing in alms and are full of envy 
and ill-will. 

2. Adoring God in truth—We ought to adore God in truth. 
When you fold your hands to pray, remember that you appear 




















before God as a prisoner, who deserves to wear fetters because of 
his sins, and as a supplicant, who stretches out his arms to ask 
help. When you bend your knees, acknowledge in your heart that 
you are nothing but dust in the presence of the infinitely great 
God; if you strike your breast, confess that by your sins you have 
deserved chastisement from God; if you bow your head, say with 
Abraham: “I am not worthy to speak to my Lord, since I am only 
dust and ashes.” Our outward appearance ought to express what- 
we really think and feel, and the devotion, which you display, 
ought to come from the depths of your heart. When you pray, 
lift up not your hands only, but also your heart to heaven. 

It is only in this way that we can learn to pray in spirit and in 
truth. God requires outward reverence, for He created our bodies 
and therefore claims their worship. Thus we read in Holy Scrip- 
ture: “In the name of Jesus every knee should bow.” You see 
that we ought to bend our knees in adoration. Our Saviour Him- 
self requires us to honor Him outwardly, for He says: “Who- 
soever shall confess Me before men, him will I also confess before 
My Father who is in heaven.” Our own hearts urge us to give 
outward expression to what we feel and think about God. Where 
there is fire, there is light, and where true piety exists in a heart, it 
must have outward expression; our whole nature insists upon this. 

Moreover, genuine outward adoration increases our own inward 
devotion and that of others, setting them a good example to follow. 
Take this lesson to heart to-day; Never show devotion that you 
do not really feel; and let us adore God with body, soul and spirit, 
as our Saviour commanded when He said: “They that adore God 
must adore Him in spirit and in truth.” 


MATERIAL FOR SERMONS TO CHILDREN 267 





\ 








SHORT SERMONS FOR LOW MASS 


SEXAGESIMA SUNDAY 
THE NECESSITY OF HEARING THE WORD OF GOD 


In to-day’s gospel our Divine Saviour compares the preaching 
of Christianity and the word of God with the sowing of seed. 
Just as the seed is multiplied in the cornfield and produces an 
abundant crop, supplying food for men’s bodies, so ought the 
word of God, when planted in our hearts, to bring forth much 
fruit for the nourishment of our souls. But in order that this 
may be accomplished, men must be attentive to the teaching of 
Christianity, and be diligent in hearing God’s word. This is true 
of all without exception, of learned as well as of unlearned men. 

1. Man comes into the world devoid of all knowledge, and is 
obliged laboriously to acquire the skill and dexterity that he re- 
quires, in order to make his way in the world. For this purpose 
he goes to school, and is instructed by others in the various things 
that he has to learn. Now this is the case with secular things, 
that we can, in many instances, see with our own eyes and 
touch with our hands, and which become in consequence much 
more easy for us to grasp with our understanding. How much 
more necessary is it then for us to receive information from 
others regarding the supernatural truths of our holy religion! 
This information is offered us in sermons and catechism instruc- 
tion, which teach us the most indispensable of all knowledge, viz., 
how to live a holy Christian life, and how to die a happy death. 
Far too many people are absolutely ignorant concerning these 
most important things; and there are many Christians, whom the 
world esteems wise, who have a very imperfect knowledge of 
things affecting the welfare of their souls and their eternal happi- 
ness. They live perhaps a good life according to their position 
and occupation in this world, but it does not fit them for heaven. 
They call themselves Christians, but they do not understand the 
duties imposed upon them by this profession, nor how to make it 
a reality. They are probably able to instruct others in worldly 
matters, but they are ignorant of the most elementary principles 
of the knowledge that is necessary for salvation. If their way 
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of life is judged by the standard of the commandments of God 
and the rules of our faith, it will prove full of faults and sins. 

2. It behooves us therefore to go to the place whither the Church 
summons her children on Sundays and festivals, and to learn, 
from the sermons and instructions given in the house of God, how 
to lead a good life and die a happy death. Yes, it is in the 
house of God that all meet to learn, high and low, old and young, 
rich and poor, employers and employed, learned and unlearned; 
there all are equal, and all hear of the things necessary to salva- 
tion, and learn how to think, speak, act and live as Christians. 
Whatever is taught here is based upon the infallible word of God, 
and God Himself is the teacher who here imparts instruction. He 
speaks by the mouth of the priest, and makes use of his tongue 
in order to proclaim to you His holy will, to deter you from evil 
and stimulate you to good. “He that heareth you,” said our 
Divine Saviour, “heareth Me,” and He added: “It is not you that 
speak, but the Spirit of your Father that speaketh in you.” 

You see, therefore, how indispensable it is to hear the word of 
God in sermons and instructions. It is necessary for those who 
are ignorant of things pertaining to everlasting salvation, but it is 
necessary also for such as are apt to forget the truths of religion, 
or do not think about them, because they are busy all week 
with temporal concerns. Perhaps there is no one who does not 
require to be stirred up from time to time, and reminded of the 
truths and duties of religion, to prevent him from giving way 
to indifference and lukewarmness. Those who by their own fault 
never hear a sermon or a religious instruction, incur a very grave 
responsibility, although they may not acknowledge it now. Jesus 
once wept over Jerusalem, exclaiming: “How often would I have 
gathered together thy children . . . and thou wouldst not!” and 
He will some day speak as our Judge, saying: “Woe to thee, O 
sinner; I would have spoken to thee in sermons, and impelled thee 
to have recourse to penance and to amend thy life, and thou 
wouldst not. Woe to thee, who art lukewarm; I desired to urge 
thee to be zealous in good works, and thou wouldst not. Woe 
to thee, O rich man; I would fain have taught thee how to use thy 
wealth aright. Woe to thee, O poor man; I would have taught 
thee to make thy poverty a means of salvation, and thou wouldst 
not. Woe to all who despise the word of God, they are already 
condemned.” “He that is of God, heareth the words of God; 
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therefore you hear them not, because you are not of God.” May 
these words be applicable to none of us; may we be always joyful 
hearers and doers of God’s holy word! Amen. 





QUINQUAGESIMA SUNDAY 
THE REVELRIES ON THE LAST DAYS BEFORE LENT 


A genuine, honest friend shows his friendship especially in 
times of trouble and poverty, and it is when a father or mother 
is in distress that a devoted child can best display his filial affection. 
What should we think of a son or a daughter who abandoned 
parents in time of trouble, and even ridiculed them in their 
misery? Should we not rightly regard such children as monsters 
of wickedness and ingratitude, and refuse to have any dealings 
with them? 

1. Now, my brethren, let us not forget that we are God’s 
friends; “I have called you friends,” said our Divine Saviour; we 
are Christ’s brethren, for He declared: “Whosoever shall do the 
will of God, he is My brother and My sister.” But are not the 
words written by St. Paul, regarding the Hebrews, peculiarly 
applicable to men at the present day?—may it not be said of them 
that “they crucify again to themselves the Son of God, making 
Him a mockery?” Yes, indeed, our Lord is just now being cruci- 
fied again by the sins of men; He is being mocked and despised, 
even by those who during the rest of the year have been His 
faithful followers and loving friends. In these days let us listen 
to the words of the Apostle, saying: “See, therefore, brethren, 
how you walk circumspectly . . . because the days are evil.” Our 
Lord’s Passion ought to begin in Holy Week, but the people of 
whom I am speaking begin it to-day; for they mock and scourge 
our Saviour, overwhelm Him with scorn and nail Him to the 
Cross. Yes, this is what is effected by every grievous sin com- 
mitted at this season. 

2. Can you really bring yourselves to act thus? Is there no 
compassion for our Divine Lord in your hearts? What harm has 
He ever done you, that you should treat Him so shamefully, and 
nail Him so cruelly to the Cross? You are friends of God, and 
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can you allow your Lord to be so unmercifully treated by those 
under your control, by your children and servants? Can you 
permit any one belonging to you to insult Him thus? When 
Julius Caesar was dying, he saw amongst his assassins his dearest 
friend, Brutus, and exclaimed “Et tu, Brute!” In the same way 
Christ will say: “Art thou also of the number of those who slay 
Me?” 

3. It is incredible that any of you, my brethren, can deserve such 
a reproach—I cannot believe that you will be so hard-hearted as 
to plunge recklessly into the sins and follies of the Carnival. I 
cannot believe that your conscience will allow you to tolerate any 
sinful actions on the part of those under your control; and I trust 
that you have enough real love of God in your hearts to make you 
ready to follow my advice. Let us all unite at this time in 
serving God more zealously, because others are insulting Him; 
let us not sit down and do nothing, but rather join in praying 
God to open the eyes of the unhappy children of this world, and 
let them see the abyss towards which they are hastening. May 
they not fare as did the Spanish king, of whom history records 
that he desired to marry an African woman. Most of the nobility 
and people objected to the marriage, and the king was forced to 
fly with some faithful followers, and quit his kingdom. When he 
reached the frontier, he halted on a little hill, and looked back, 
weeping bitterly at having to leave his country. As he wept, 
his aged mother approached him and said: “Why dost thou here 
weep idly for what thou hast lost forever? Why didst thou not 
take up arms and fight against those who were driving thee from 
thy country?” In after years the king, whose name was Chiquito, 
used often to say to himself: “Would that I had listened to my 
mother, and had turned back and fought for my kingdom! Now 
I have lost it by my indolence and procrastination.” 

I would have you all, but especially the young people among 
you, remember that a day may come when you will regret having 
endangered your virtue and innocence, the fairest and most precious 
possessions in life. You will then perhaps say to yourselves: 
“Would that I had listened to that preacher’s advice! If I had 
done so, I might have been happy now, but as it is, I have lost every- 
thing.” 

Think of this, and be careful how you spend these days. You 
are free to choose; do as you please; but if you are wise you will 
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decide to have happiness and blessing, salvation and peace, and 
joy in the Holy Ghost. Amen. 





FIRST SUNDAY IN LENT 
EVIL SPIRITS 


Our Divine Saviour became in all respects man like ourselves, 
sin alone excepted, and to-day’s gospel contains a proof of this 
fact, for although Jesus Christ was the Son of God, and was 
Himself truly God, yet, whilst He fasted for forty days in the 
desert, He showed Himself to be so truly man that the devil 
actually dared to tempt Him, and Jesus did not prevent his doing 
so. Our Lord had two reasons for permitting Himself to be 
tempted: He wished to reveal to us, on the one hand, the various 
ways in which the evil one tries to ensnare men, and, on the 
other hand, the way in which we can avoid these snares. He set 
us an example of humility, and taught us how to resist and con- 
quer the power of our great enemy. We may therefore learn 
three lessons from to-day’s gospel: 1, That there are evil spirits; 
2, that they try to injure us; 3, that we can overcome them. 

1. There are evil spirits. This is of faith, and confirmed by many 
passages in Holy Scripture, which tells us how these evil spirits 
came into existence. Originally there were none, for God made 
all spirits good and beautiful, and assigned heaven to them as 
their dwelling place. Some of the spirits, however, gave way to 
pride and envy, and rebelled against God, who drove them 
out of heaven and cast them down into hell. Ever since 
then there have been devils, who are evil spirits. They were once 
good and beautiful and happy, but after their fall they became 
horrible and most wretched; they are full of hatred ;—hatred 
against God, hatred against heaven and earth, hatred against 
themselves and others; they are tortured for all eternity by fire 
that can never be quenched. We know all this by Divine Revela- 
tion. Our Saviour speaks of the everlasting fire prepared for the 
devil and his angels, and St. Peter says that God drew the angels 
that sinned by infernal ropes down to the lower hell, unto tor- 


ments. 
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Whoever, therefore, questions the existence of evil spirits, 
doubts the truth of Divine Revelation. There are people who want 
to seem very enlightened, and so they deny the existence of the 
devil, and, with pitying contempt, laugh at the stupidity of those 
who believe in it;—we know well enough what kind of people 
they are; they live to please the devil, and must be afraid that he 
will one day claim them as his own; hence they wish that he did 
not exist, and they delight in believing what they wish to be true. 

2. Our second lesson is that the evil spirits try to injure us, to 
harm us both in body and soul, to make us disobey God, to lead 
us to sin and to plunge us into eternal destruction. They hate and 
quarrel with one another, but in one respect they are all agreed, 
namely, they desire men to sin, and so he turned away from God, 
and rendered unhappy forever. Soon after the creation of man 
this fact became apparent. When the devil saw how happy Adam 
and Eve were in Paradise, he was filled with envy and hatred, 
and knew no rest until, by his lies, he had brought about their 
ruin. We read in Holy Scripture that through the devil’s envy 
sin came into the world, and, through sin, death. As is recorded in 
to-day’s gospel, he even dared to approach the Son of God, and, 
although he was defeated and put to flight by our Divine Lord, he 
never ceases to assail those who believe in Christ; in fact the 
further Christ’s kingdom extends in the world, the greater is the 
devil’s fury. “He goeth about like a roaring lion, seeking whom 
he may devour.” He is never weary, but renews his attacks upon 
us day after day, trying to ensnare us. His hatred is directed 
with peculiar virulence against the Catholic Church, which he 
would fain annihilate by means of calumny and persecution, be- 
cause so many souls find refuge from him there. 

3. But however violently the devil may assail us, we can over- 
come him, if only we follow the example of our Divine Saviour. 
The spirit of pride may tempt us to pride and arrogance, the spirit 
of impurity may tempt us to lust, the spirit of falsehood may 
tempt us to lies, untruthfulness, envy, injustice and avarice, and 
try to bring us into hostility with our fellowmen and to make us 
lose our faith,—but we shall be able to resist all these temptations 
if we walk with Jesus in the presence of God; if we shun the 
world; if we pray often and fervently; and if. by fasting and 
mortification, we conquer the lusts of the flesh. Provided we do 
this, the evil spirits can do us no harm, but will be obliged to 
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leave us alone. The devil can really injure and lead astray those 
only who give themselves up to him. This is the reason why those 
fall most easily into his snares and succumb to temptations, who 
are careless about prayer and forgetful of the presence of God, 
who occupy themselves too much with worldly amusements, and 
are always eager for frivolity and gaiety, and who cherish arro- 
gant, sensual and avaricious thoughts. 

“Be sober and watch,” says St. Peter, and St. James writes: 
“Resist the devil, and he will fly from you.” Let us avail our- 
selves especially of this holy season of Lent to practise prayer, 
fasting and self-denial, in order thus to overcome the evil spirits, 
our deadly enemies, and by our struggles and triumphs to become 
day by day more like our Divine Saviour. Amen. 





SECOND SUNDAY IN LENT 


THE HOUSE OF GOD IS THE PLACE WHERE WE CAN 
SAY IN THIS WORLD: “LORD, IT IS GOOD 
FOR US TO BE HERE” 


In to-day’s gospel we read that St. Peter exclaimed: “Lord, it 
is good for us to be here.” We should all like to be able to say 
this; but is there no place on earth of which these words are true? 
Yes, indeed, there is, as we shall see if we reflect for a moment. 
We can use the same words in speaking of the church, the house 
of God, since here we find all that is necessary for our souls, the 
fulfilment of all our desires, the satisfaction of all our cravings. 

1. Let us consider first the pulpit, where I am now standing. 
You hear the most important and consoling truths proclaimed from 
this place; the glorious goal of all your efforts is revealed to you 
here; and you learn to know God in His supreme love and mercy, 
and in His most perfect beauty. From this place you are taught 
the sole means whereby you can reach your eternal home in the 
world to come; you are warned of the allurements and snares of 
the world, you are tenderly corrected, when you have done wrong, 
and you are admonished and encouraged to be brave in your 
warfare against the enemy of your souls and to persevere in your 
resistance to his attacks. In this place the most attractive exam- 
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ples are set before you for imitation. Have not many words of 
comfort and edification been uttered from this pulpit? May we 
not truly say that it is good for us to be here? 

2. In the second place, let us look at the Confessional. You all 
know what a terrible evil sin is; then consider our crucified 
Saviour, who tells you plainly enough how great the ransom is 
that must be paid in order to release us from sin. Think of the 
awful consequence of sin, which renders your souls liable to be 
cursed by God, which brings you to an abyss of misery, and ex- 
poses you to everlasting condemnation. If you are honest, you 
will have to acknowledge that sin makes you unhappy, very un- 
happy. The sinner is tortured by the ever-recurring thought: “I 
am no longer one of God’s children”; his conscience is never at 
peace, and he sees his own degradation and the depth to which 
he has fallen. If, however, he comes to confession, and with 
true contrition acknowledges his guilt, the heavy burden is at once 
removed from his heart, and he hears the words of absolution 
spoken by. God’s representative and ratified in heaven. He feels 
another man altogether; the heavy load of sin is gone, and his 
conscience no longer reproaches him; profound peace reigns in 
his soul and he is glad and joyful of heart, for the glories of 
heaven are again open to him. Such is the result of a visit to the 
Confessional ;—may we not say therefore that it is good for us 
to be here? 

3. Lastly, let us think of Jesus in the most holy Sacrifice of the 
Altar. What intense happiness it is to be near our Divine Saviour, 
to be able to remain close to Him and to pray in His presence! 
We can come to Him at any time, and need never fear that He 
will refuse to welcome us. If you seek love, come to Jesus, for 
who is more loving, or more worthy of love? If you want a 
friend, come to Jesus, for He is the best and truest of friends, 
ever ready to help you, most patient and most powerful. If you 
need help, come to Jesus; for here is your best and mightiest helper 
and protector, your unfailing support. If your soul hungers 
and thirsts for refreshment, come to Jesus,. for here He offers 
you Himself, to be your food and nourishment. If you long for 
consolation, come to Him; He is the God of all consolation. If 
you want advice, you will receive here the best and most trust- 
worthy counsel. If the world persecutes you, you will find refuge 
and shelter here. In short, there is not a single moment in life 
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when your appeal to our Lord is in vain. Is it not true, then, 
that this is the place of which we must say that it is good for us 
to be here? 

Yes, indeed, it is good for us to be here; let us resolve to 
come here frequently to hear the Word of Life. Come very 
often during this holy season of Lent, to gather strength and cour- 
age from the contemplation of our Saviour’s sufferings, His love 
and His mercy. Visit the spot on earth where it is good for you 
to be; listen to God’s word with devotion, and practise what you 
hear; go often to be cleansed in the Holy Sacrament of Penance, 
and unite yourselves worthily with Jesus at Holy Communion. 
If you do all this, you may be sure that some day our Lord will 
allow you, as He allowed Peter and James and John, to behold 
Him in His glory, and, when you enter eternity, you will be 
able to exclaim with truth: “Lord, it is good for us to be here; 
here will we abide and set up our tents for ever and ever.” Amen. 


a 














SERMONS ON THE GOSPELS OR EPISTLES 
SEXAGESIMA SUNDAY 
THE SPIRIT OF PRAYER 


BY THE REV. H. G. HUGHES 


“The devil cometh.”—St. Matt. viii, 12. 


SYNOPSIS.—Ex perience enough to tell of vast conflict going on in the world 


between forces of good and evil: but too many fail to recognize true 
nature of these forces. As men forget God, so they forget the Evil 
Spirits: it is thought old-fashioned to talk of the devil and his angels 
as real personal beings. 

It is a hindrance to us, and some excuse, that our immortal spirits are 
confined within a body; that we are limited as to all direct perception, to 
what we know by the help of bodily senses. Hence we see not the great 
Spiritual realm that surrounds us. Yet even here, experience can tell us 
something, namely, the permanence, the stability of the self, the Ego. 


And that self, the ‘I? is a spiritual being in the midst of a realm of — 


spiritual beings, in which realm the great issues of salvation and damna- 
tion are being fought out. This is not a war between impersonal forces 
of good and evil; between good and bad tendencies merely in human 
nature: it is a war between the souls of men and the demons of hell. 
(St. Paul, Eph. vi, 12. The Gospel of to-day: II Cor. tv, 4.) It would 
be madness to despise these enemies of the soul. Yet the tendency of 
the day is to put them out of sight. But there are occasions when the 
evil spirits make their presence and power experimentally known and 
felt. People are sceptical about this; but they have no right to draw a 
line and say, “after such and such a period these things do not happen’’: 
experience of priests on foreign missions: spiritism. It is of faith that 
we have to fight real and personal enemies. Thank God we do not 
fight alone; we have on our side Angels and Saints: we belong to God’s 
army, the Church, who supplies us with weapons—Holy Mass, blessings, 
prayers, sacramentals, the Sign of the Cross. Nor for nothing are 
exorcisms, blessings, consecrations. Incident at a séance in Western 
America. Divine Grace and the indwelling of the Holy Spirit through 
the Sacraments, 

One weapon always available, and which should always be ready for 
use—the spirit of prayer. Eph. ch. vi. “Brethren, be strengthened in 
the Lord . . by all prayer and supplication praying at all times in the 
spirit.” What this means—the soul’s constant realization of its danger, 
of the pressure of evil, and a constant leaning upon God, with a sense 
of its dependence upon Him. This spirit of prayer, at times of danger, 
will break forth into actual petitions for help. 

To him who has this spirit of prayer, victory is sure and certain: 
he will not be like those on the wayside, from whom the devil takes away 
the seed of God’s word. 


We scarcely need faith, dear brethren in Jesus Christ—our own 


experience of itself is surely enough—to tell us that there is going 
on in the world a vast conflict between the forces of good and evil. 
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A man need not be a Christian to recognize that. But too many 
in these days, even of those who bear the Christian name, fail to 
recognize the real nature of these opposing forces; or at least they 
fail to recognize the real nature of those forces of evil with whose 
effects we are all too sadly familiar. 


Together with the tendency to forget God, there is the tendency 
to forget also God’s great and inveterate enemies: Satan and his 
hosts of evil angels. It is thought old-fashioned, medizval, and 
unenlightened to talk of the devil and his angels as real personal 
beings, going in and out amongst men, laying siege to our hearts, 
engaging with us in a desperate encounter of which the issue is 
nothing less than the fate of our immortal souls; an encounter 
in which victory means the eternal possession of all good, 
whilst defeat—final defeat—means that we shall become even as 
they. 

It is a hindrance to us in regard to things spiritual, and it is 
also an excuse for us in the sight of God, that though we—our 
real selves—are immortal spirits, yet those undying souls that we 
really are live this life within a corruptible body, and are limited 
now, as to all direct perception, to those things that we know 
with the help of our bodily senses. We see not the great spiritual 
realm that surrounds us, that is close to us, in which we truly live 
and move and have our being—that realm which is in truth and 
in fact so much more real, because it is eternal, than this material 
world that passeth away. 

Yet even here, dear brethren, experience itseli—our own inner 
experience—might teach us the truth. 

What are our lives here but one continual change? What is 
there permanent, unchanging, stable, of which we can safely pre- 
dict that, as it is here to-day, so it will be, unchanged, to-morrow? 
Events that we cannot foresee, thoughts that we cannot direct, 
circumstances that we cannot control, these, like the fleeting 
changes of the sky and the evanescent forms of the clouds pass 
within us and about us. But beneath these changes there is one 
thing that is the same—it is the soul, the personality, the self—I. 
That is the strongest, the steadiest reality for each of us—I, my- 
self. 


And that self that I am is one being in the midst of a vast 
spiritual realm of beings, a realm in which are fought out the real 
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issues of life and death, of unspeakable happiness and good, or of 
unutterable evil and woe. 

What are the petty affairs and strife and interests of this ma- 
terial world, which seem all in all to us now, compared with the 
dread contest that is being waged in the spiritual world between 
the forces of good and evil? What are they, indeed, except so 
far as they bear upon—and they do bear upon—- our part in that 
gigantic struggle? 

Brethren, this is not a war between abstract impersonal Evil, 
and abstract impersonal Good: it is not merely a war between 
good and bad tendencies in human nature; it is a war, a grim and 
close struggle between personal spiritual beings, locked in deadly 
strife—a war between the souls of men and the demons of hell; 
a war between the army of Christ and the hosts of Satan. 

“Brethren,” cries St. Paul, “our wrestling is not against flesh 
and blood, but against principalities and powers, against the rulers 
of the world of this darkness; against the spirits of wickedness 
in high places” (Eph. vi, 12). It is a struggle, a hand to hand 
fight, against that enemy of whom our Divine Lord speaks in the 
parable read in to-day’s Gospel—the devil, who “cometh and 
taketh the word out of their hearts, lest believing they should be 
saved”; whom St. Paul again calls “the god of this world, who 
hath blinded the minds of unbelievers” (II. Cor. iv, 4), who 
would seem, alas, in these times of ours, to be alarmingly success- 
ful in this work of destroying faith, taking out of the hearts of 
them the Word of God that was sown therein, blinding their hearts, 
lest they should believe and be saved. It would be madness, dear 
brethren, to despise these enemies of the soul. Yet, as I said, the 
t@ndency of these days is to put the devil and his angels out of 
sight. There is nothing that they like better; for it is their policy 
as much as is possible to fight in the dark. It is seldom that 
they openly reveal themselves. 

Yet there are occasions when the evil spirits openly and palp- 
ably make known their presence and their power. So great is their 
malice and hatred of God’s children, that sometimes they are con-- 
strained to break through the veil, and by the power which they 
possess and are sometimes permitted to exercise over material 
things, they make their presence experimentally known and felt. 

People are sceptical about this. But why? Our Divine Lord’s 
teaching is full of the fact that the evil angels and Satan, their head 
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and chief, are real beings, exercising a malign influence over the 
minds and sometimes over the bodies of men. In His own ex- 
planation of the Parable of the Sinner to-day He accounts for the 
loss of the seed of God’s Word by the direct personal action of the 
devil. What right have men to draw the line at the end of the 
New Testament period, or at any other point in the world’s history, 
and to say, “After this, such things have not happened and do not 
happen?” 

Priests on foreign missions among the heathen can tell you of 
open manifestations of diabolic agency; of the felt influence of 
invisible presences, indescribably loathsome and horrible, over- 
whelming the soul with fear and horror; of unhappy men and 
women possessed by evil spirits, thrown into convulsions and raging 
madness, pouring forth dreadful blasphemies against God and 
Christ. 

These things took place in the time of our Divine Lord and His 
Apostles, and in the days of the early Church; and, as a matter of 
fact, the Lives of the Saints and the history of God’s Church 
throughout are marked by such instances of diabolical action. Well- 
known cases have occurred within living memory, and I give it to 
you as my firm conviction, after some considerable study of the 
matter, and conversations with those who have had first-hand ex- 
perience, that some of the more extraordinary phenomena of Spirit- 
ism are due to nothing else than the evil angels. 

Grant, if you will, that nine-tenths of the “phenomena” of 
spiritistic séances, particularly when they are public, may be due, 
and are due to fraud and trickery; yet there is undeniably a re- 
siduum of occurrences which can not be put down reasonably to 
anything else than diabolic agencies. Hence we can well under- 
stand the wise prohibition of the Church, which absolutely forbids 
Catholics to have anything to do with Spiritism in any shape or 
form. . 

It is of faith, dear brethren, that we have to struggle constantly 
against the temptations, the craft, and the insidious attacks of 
enemies who are none the less real and personal because they are 
usually hidden. 

Thank God we do not fight alone. The saints and angels are 
on our side; to each of us is given an angel guardian to help in this 
terrible warfare. Also, thank God, we are fighting a beaten foe: 
one, too, who is not allowed to go further in his attacks upon us 
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than the measure of grace given to us will enable us to bear. Then, 
too, we are enrolled in God’s army, the Church, which has many 
and efficient weapons which she puts into our hands, and with 
which she fights her great enemies and ours. In the power of Jesus 
she fights those foes by the weapon of the Holy Mass, by her bless- 
ings and prayers, by sacramentals, by the holy sign of Christ’s 
Cross. 

It is not for nothing that she uses her exorcisms, her blessings, 
her consecrations of persons and places. These things are effectual 
in putting the evil spirits to flight; their efficacy has been proved 
by actual experience over and over again. I well remember a priest 
who had been a pioneer missionary in a mining district in the West 
telling me how he stopped a spiritistic séance, and rendered it in- 
effective by throwing his rosary-beads down upon the table around 
which the experimenters were sitting. These weapons the Church 
gives to us to help us in our individual part in the great conflict. 
Above all, she fills us with Divine grace and the actual indwelling 
of God’s Holy Spirit by means of her wonderful Sacraments, 
making us wiser even than our crafty enemies, and stronger than 
they with heavenly strength. 

And of all weapons and defences against our diabolical foes, 
there is one that is always available, which must always be ready 
for use. It is the spirit of prayer. Listen to the words of St. Paul 
to the Ephesians (Eph. ch. vi): “Brethren, be strengthened in the 
Lord, and in the might of His power. Put you on the armor of 
God, that you may be able to stand against the deceits of the devil. 
... Take unto you the armor of God, that you may be able to 
resist in the evil day, and to stand in all things perfect . . . by all 
prayer and supplication praying at all times in the spirit.” 

It is, then, the spirit of prayer that we need as a continual de- 
fence. Let me tell you what I mean. The Christian soul realizes 
its position, realizes the fight in which it must engage; recognizes 
the reality of its deadly enemies. It has a wholesome fear, yet at 
the same time a courage full of trust in God. That soul is conscious 
of the constant pressure of evil; and by a constant act of the will, 
which becomes habitual, it attaches itself to God and to good. It 
leans on God, it depends on Him, it recognizes that this is its only 
safety. This, my dear brethren, is the spirit of prayer and suppli- 
cation ; this is what it is truly necessary for us all to cultivate, to 
nourish by means of the Holy Mass, the Sacraments, and all the 
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other means given to us for this important purpose amongst others 
in the holy Catholic Church. 

Then, at every moment of danger, this spirit of prayer almost 
spontaneously will break forth into actual petitions and cries for 
help. 

Brethren, to the man who has this spirit of prayer, victory is sure 
and certain. He will not be as one of those by the wayside, care- 
less, distracted, easily and without an effort allowing the devil to 
come and take away the good seed out of his heart. He will be 
ever on the alert to defend his treasure; hope and confidence in 
victory to come will illumine the darkest hours for him of this 
time of trial upon earth, until at last the day dawns and the shadows 
flee away, and he shall be removed for ever from the molestations 
of his disappointed foes. 





QUINQUAGESIMA SUNDAY 
THE VALUE OF SUFFERING 


BY THE REV. FERDINAND HECKMANN, .O.F.M. 


“And they understood none of these things, and this word was hid from 
them, and they understood not the things that were said.”—Luke xviii, 34. 


SYNOPSIS .—Initroduction.—As the Apostles did not understand their Mas- 
ter speaking of His passion, so we also do not understand the value of 
suffering. I. Our trials, sufferings and tribulations in this world are sent 
us by Almighty God. (1) It is an article of faith that God rules and 
regulates animate and inanimate nature according to the decrees of His 
divine Providence. (2) Even the trials, sufferings, and tribulations 
caused us by the sinful acts of our fellowmen, happen to us according 
to the will, direction, or permission of God. This is proved by the his- 
tory (a) of the Jews, (b) of David, (c) of Joseph, (d) of Job, (e) of 
Jesus Christ. 

II. Our trials and tribulations lead to Ged. (1) God makes use of 
them as remedies against the evils of sin. (2) God can have only our 
sanctification and salvation in view in everything that He permits to 
hasten to us in this world. (3) We must work out our salvation accord- 
ing to the example of Christ through patient suffering. (4) Trials and 
sufferings in this world prove, confirm, or perfect man’s virtue and are 
signs of the love of God. Conclusion. 


Our Divine Lord and Saviour Jesus Christ had repeatedly fore- 
told His disciples His bitter passion and death in order that, when 
it would take place they might not be scandalized in Him. Thus 
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again in to-day’s Gospel He tells them: “Behold, we go up to Jeru- 
salem, and all things shall be accomplished which were written by 
the prophets concerning the Son of man. For He shall be delivered 
to the Gentiles, and shall be mocked, and scourged, and spit upon: 
and after they have scourged Him they will put Him to death; and 
the third day He shall rise again.” Our Lord could not speak in 
clearer and more unmistakable terms, and yet the Evangelist tells 
us: “They understood none of these things, and this word was hid 
from them, and they understood not the things that were said.” 
The Evangelist in these words lays special stress on the fact that 
the Apostles did not understand their Master’s clear words. In 
truth, it seems almost incomprehensible that they did not understand - 
Him. But we must remember that our Lord was speaking of the 
Cross and suffering, which seemed incompatible with their idea of 
the kingdom of the Messiah. The doctrine of the Cross and suffer- 
ing is so hard of understanding because it is so entirely opposed to 
the natural instincts of man. We are disciples and followers of 
Jesus Christ and must, like Him, walk the thorny path of suffering 
and tribulation. Let us then consider this morning that the trials 
and tribulations which we have to endure in this world are not an 
evil, but a blessing, that they are sent to us by almighty God in 
order to lead us to Him. In other words that the royal road of the 
Cross is the only path which leads to glory. 

No article of our holy faith is more clearly revealed in Holy _ 
Writ, or more expressly proposed to our belief by our holy Mother 
the Church, and more consonant with right reason, than the article 
which commands us to believe that the all-powerful, all-knowing, 
and all-wise God who created this world, rules and regulates every- 
thing in this world according to the unchangeable decrees of His 
Providence. Nothing happens in this world but by the will of God. 
Nothing can befall us or any other creature without His direction 
or permission. A sparrow will not fall from the roof, or a hair 
from our head, without the knowledge and permission of our 
heavenly Father. “Nothing happens by chance in the whole course 
of our life,” says St. Augustine. “Such a thing as chance does not 
exist; God overrules all things.” “I am the Lord,” God cries out 
by the mouth of the prophet Isaias, “and there is none else: I form 
the light and create darkness, I make peace and create evil; I, the 
Lord, that do all these things” (Isa. xlv, 6, 7). “Shall there be 
evil in a city,” exclaims the prophet Amos, “which the Lord hath 
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not done? (Amos iii, 6). “Good things and evil, life and death, 
poverty and riches, are from God, says the Wise Man (Eccles. 
xi, 14). 

But you will say: “We believe that heat and cold, darkness and 
light, are from the Lord, for He created them, and that sickness 
and death and many other evils befall us by His direction or per- 
mission. But what about the trials, the sufferings, and tribulations 
which are caused me by the sinful acts of my fellowman? If some 
one speaks ill of me, calumniates me, defrauds me, persecutes or 
ill-treats me, or in any other manner injures me, does God will that 
also? How can I see the will of God in that? How can God will 
sin? Does He not forbid all sinful actions? Hence, I must ascribe 
them to the ill-will, the evil designs, the wicked intentions of my 
fellow man.” But God Himself speaks clearly and distinctly on 
this point in Holy Writ. On the authority of His holy Word, we 
must believe that even what seems to be left to the ill-will and 
caprice of men, must be ascribed to His holy Will, to His direction 
and permission. The Jews attributed their captivity and the other 
evils which befell them, to other causes than the loving designs of 
Divine Providence in their regard. They ascribed them to the envy, 
‘the hatred of their enemies. But God answered them through the 
mouth of His prophet, saying: “Who is he that commanded a thing 
to be done, when the Lord commanded it not? Shall not both good 
and evil proceed out of the mouth of the most High?” (Jer. iii, 
37, 38). 

Saul had been constituted by almighty God to be king of Israel. 
But being disobedient to the command of the Lord, the crown was 
taken from him and bestowed upon David of the house of Jesse. 
Naturally David incurred the enmity of the family of Saul. When, 
therefore, David in his later years was compelled to flee before the 
face of his rebellious son Absalom and passed by a certain town 
Bahurim, there came out from thence a man of the house of Saul 
Semei by name, who, throwing stones at David and his servants, 
cursed the king, saying: “Come out, come out, thou man of blood, 
and thou son of Belial. The Lord hath repaid thee for all the blood 
of the house of Saul: because thou hast ‘usurped the kingdom in his 
stead, and the Lord hath given the kingdom into the hand of Ab- 
salom thy son; and behold, thy evils press upon thee, because thou 
art a man of blood.” And Abisai, the son of Sarvia, said to the king: 
“Why should this dead dog curse my Lord the king? I will go and cut 
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off his head.” And what did the inspired king answer his servant? 
“Let him alone and let him curse, for the Lord hath bid him curse 
David; and who is he that shall dare say, why hath he done so? 
Let him alone, that he may curse as the Lord hath bidden him. 
Perhaps the Lord may look upon my affliction, and the Lord may 
render me good for the cursing of this day” (II. Kings xvi, 7-12). 
David, therefore, did not attribute the insults he suffered at the 
hands of Semei to that man’s hatred and desire of revenge, but to 
the Lord who hath bid him curse David. He knew well that this 
trial was sent him by God as a punishment for his sins, for the 
cure of his soul, for his salvation. 

The sons of Jacob, actuated by envy and hatred, had sold their 
brother Joseph into slavery. But did he ascribe this misfortune to 
the envy and hatred of his brethren? Far from it. “Be not afraid,” 
he said to his trembling brethren, “and let it not seem to you a hard 
case, that you sold me into these countries ; for God sent me before 
you into Egypt for your preservation. And God sent me before, 
that you may be preserved upon the earth, and may have food to 
live. Not by your counsel was I sent hither, but by the will of God, 
who hath made me as it were a father to Pharao, and lord of his 
whole house, and governor in all the land of Egypt” (Gen. xlv, 
5, 7, 8). How well did Joseph understand the loving designs of 
Divine Providence in his regard. He knew that this misfortune 
was sent him by almighty God for his own exaltation, and the sal- 
vation of his father and brethren, and all the people of Egypt and 
the surrounding countries. He knew that his brethren were only 
the instruments in the hands of God to accomplish this, and there- 
fore no word of reproach escaped his lips, nor did he show the 
least sign of ill-will against them. 

Job was suddenly bereft of all his children and despoiled of all 
his earthly possessions. From the pinnacle of human happiness he 
was cast into an abyss of human misery and calamity. But did he 
accuse the devil, whom God had permitted to afflict Job thus in order 
to prove his virtue, of his misfortune? Listen to what he says: “The 
Lord gave, and the Lord hath taken away; as it hath pleased the 
Lord, so is it done; blessed be the name of the Lord” (Job i, 21). 
“Behold,” says St. Augustine, “how this holy man understood the 
great mystery of Divine Providence! He did not say: The Lord 
hath given me children and riches, and the devil hath taken them 
from me. But he said: “The Lord hath given, the Lord hath taken.” 
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As it has pleased the Lord, and not as it hath pleased the devil, 
also is it done: blessed be the name of the Lord. 

And Jesus Christ Himself, our Lord and Saviour, who came 
down from heaven to teach us by word and example, did He at- 
tribute the bitter torments of His passion, His ignominous death 
to the immediate authors of the same? Oh, no! Not to the Jews 
who accused Him; not to Judas who betrayed Him; not to Pilate 
who unjustly condemned Him to death; not to the executioners 
who, under the most horrible treatment put Him to death; not to 
the devil, the author of this most cruel deed, but to God his loving 
Father. For when St. Peter in his inconsiderate zeal urged Him 
to avert His bitter passion and deliver Himself out of the hands of 
His enemies, Jesus reproached him, saying: “The chalice which My 
Father hath given Me, shall I not drink it?” (John xviii, 11). 

You see, therefore, from these examples of Holy Writ that even 
the trials, sufferings, and tribulations which the sinful acts of our 
fellowmen cause us, must be ascribed to the will, the direction and 
permission of an all-provident God. When, therefore, we are 
robbed of our good name, despoiled of our earthly possessions, or 
are otherwise wronged, let us not ascribe this to the ill-will, the 
malice, or hatred of our fellowmen, but to God our loving Father. 
It is His hand that is visiting us; all is the work of His Providence. 
Without His permission nothing whatsoever can happen to us, 
nothing can befall us. As God has created man out of nothing, so 
also His omnipotent hand must support man every moment of his 
life, and co-operate with all his actions. “Without Me,” says God 
to man, “you can do nothing.” “We are not sufficient to think or 
do anything of ourselves, as of ourselves,’ says St. Paul, “but our 
sufficiency is from God, of whom and in whom are all things,” 
and to whose greater honor and glory they tend. 

Our trials, sufferings and tribulations in this world tend, or at 
least should tend, to the greater honor and glory of God. For they 
are sent us by almighty God for our good, for the cure of our souls, 
for our salvation. Whatever tends towards our salvation must also 
necessarily tend towards the honor of God. ‘Let man understand,” 
says St. Augustine, “that God is a physician, and that the tribula- 
tions and sufferings He sends us are the medicine which He em- 
ploys, not for our desctruction, but for our salvation. What has a 
human physician in view when he performs a painful operation? 
Nothing else than the health and well-being of the patient. So also 
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the Divine Physician of our soul, when He sees that the wounds 
which sin has caused our soul necessitate a painful operation He 
performs it, He cuts with the knife of tribulation. But does He 
desire to afflict or hurt us? Oh no! His only desire is the health 
and well-being of our soul; for how gently He makes the incision, 
how carefully does He dress the wound—His whole aim is to cause 
us no more pain than is necessary for the cure of our souls. 

What is the object of our life in this world? To work out the 
sanctification and salvation of our immortal souls. ‘For this is the 
will of God, your sanctification,” says St. Paul (I. Thess. iv, 3). 
To this end must tend everything that God permits to happen to us. 
“We know,” says St. Paul, “that to them that love God, all things 
work together unto good, to such as, according to his purpose, are 
called to be saints. For whom he foreknew, he also predestinated 
to be made conformable to the image of his Son” (Rom. viii, 28, 


29). Now to what image of His Son does God wish us to be - 


made conformable? To the image of Christ crucified. If the 
Son of God had known any better way or means to effect man’s 
redemption and salvation and His own exaltation than the Cross 
and suffering, He certainly would have chosen it, for God always 
chooses the most perfect means to attain His purpose. But He 
knew no better means than the Cross and suffering. So also there 
can be no better means or way to work out our salvation than 
by the patient endurance of our trials and tribulations in this 
world. 

While two of our Lord’s disciples were, a few days after His 
Resurrection, going from Jerusalem to Emmaus, Jesus, under the 
guise of a stranger, joined them, and they said to Him: “We 
hoped that Christ would redeem Israel from Gentile bondage and 
restore the kingdom of Juda on a grander scale, and rule as a 
conqueror over the nations of the earth. But now our hopes are 
shaken and shattered, for He died a disgraceful death on the 
Cross.” And Jesus reproached them, saying: ‘“O foolish, and slow 
of heart to believe in all things the prophets have spoken. Ought 
not Christ to have suffered all these things, and so to enter into His 
glory?” (Luke xxiv, 25, 26). Now what Christ said of Himself 
applies also to us His followers. It behooveth us also to suffer and 
thus to enter int6 our glory. “Through many tribulations we must 
enter into the kingdom of God,” says St. Paul (Acts xiv, 21). 
“No man,” says St. Augustine, “is so holy and perfect that trials 
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are not necessary for him either to prove, or confirm, or perfect 
his virtue. “Abraham,” says Holy Writ, “was tempted and, being 
proved by many tribulations, was made a friend of God. So Isaac, 
so Jacob, so Moses, and all that have pleased God, passed through 
many tribulations, remaining faithful” (Judith viii, 22, 23). “Be- 
cause thou wast acceptable to God,” said the angel Raphael to old 
Tobias, “it was necessary that temptation should prove thee” (Tob. 
xii, 13). “Gold and silver are tried in the fire,” says the Wise 
Man, “but acceptable men in the furnace of tribulation’”’ (Eccles. 
ii, 5). If then we have to endure many tribulations in this life, 
let us not be cast down, but rather rejoice, for we can have no 
better proof of God’s love towards us. “Whom the Lord loveth,” 
says the Wise Man, “he chastiseth; and he scourgeth every son 
whom He receiveth” (Prov. iii, 11). “Persevere under discipline,” 
therefore St. Paul admonishes us. “God dealeth with you as with 
his sons; for what son is there whom the father doth not correct? 
But if you are without chastisement, whereof all are made par- 
takers, then are you bastards, and not sons” (Heb. xii, 7,8). As 
the bastard sons of an earthly king, because they cannot succeed 
to the throne, are not subjected to such a severe discipline and 
training as the legitimate heir, so also we cannot inherit the king- 
dom of heaven if we are bastards, i. e., if we are without chastise- 
ment in this world. For what purpose does a father chastise his 
son? To cause him pain? Oh no! his only aim is to make a good 
child, a worthy citizen of him. So also God’s only purpose in 
sending us chastisements is to make us good children, perfect citi- 
zens of the kingdom of heaven, “that we might,’ as St. Paul says, 
receive his sanctification.” 

If, then, our way through life is beset with many trials and 
tribulations, let us not complain, let us not ascribe them to the 
malice and hatred of our fellowmen, but to God alone. The same 
loving Hand, that bestows upon us graces and blessings, sends us 
also our tribulations and afflictions in this world. From how many 
sins against the love of God and of our neighbor will not this con- 
sideration deliver us! It will put a stop to all murmuring and im- 
patience, to all hatred and desire of revenge. Let us esteem them 
as punishments less than our sins deserve, and let us believe them 
to be the scourges of the Lord with which, like sons, we are chas- 
tised for our amendment and not for our destruction. If we suffer 
with Christ in this world, we shall also reign with Him in His 
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everlasting kingdom. The only way to life and true interior peace 
is the royal road of the Cross, of suffering and of tribulation. “Go 
where thou wilt, seek what thou wilt,’ says the author of the 
Imitation of Christ, “thou wilt not find a higher way above, nor a 
surer way below than the royal road of the Cross. “Blessed is 
the man that endureth tribulation,” says St. James; “for when he 
hath been proved, he shall receive the crown of life, which God 
hath promised to them that love Him” (Jam. i, 12). Amen. 








FIRST SUNDAY IN LENT 
TEMPTATION, THE CONDITION OF SALVATION 
BY THE REV. A. B. SHARPE 


“Then Jesus was led by the Spirit into the desert, to be tempted by the 
devil.”—St. Matt. iv. 


SYNOPSIS.—1. The Lord’s temptation a consequence of His true humanity, 
because temptation is one of the conditions of human life, and one of 
the most important. Temptation must, therefore, be regarded as our 
normal state, not as something exceptional or accidental: it is, in fact, the 
true object of life to meet and resist temptation. This is so, because it 
is God’s law. We have no means of determining why God should have 
subjected this world to any of the laws which prevail in it. What we 
have to do is to recognize their existence and their authority, and act 
accordingly. 

2. Thus temptation gives to life its true meaning and value. A person 
who resists temptation through life and dies in a state of grace, has suc- 
ceeded in carrying out the object of his creation, however ineffective he 
may otherwise have been. 

3. Watchfulness against tempiation is not to be confounded with 
scrupulousness, which is really distrust of God; nor is trust in God’s pro- 
tection inconsistent with the avoidance of occasions of sin. Nevertheless, 
we inevitably expose ourselves to temptation by trying to please God, 
since doing so we challenge the devil to hinder us, as our Lord chal- 
lenged him in the desert. This, however, is what we are bound to do, 
and we may count on the sufficiency of God’s help to give us the victory. 


1. Our Lord was true man as well as true God. He therefore 
led a truly human life on earth, even while, as God, He reigned in 
heaven. Consequently, He subjected Himself to all the necessi- 
ties of human life, both inward and outward. He needed food 
and rest for His sacred body and was subject to pain and weari- 
ness, as all men are. In like manner His human soul needed grace ; 
He prayed and fasted, because it is by these means that grace is 
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ordinarily preserved and obtained; and He was subject to the 
spiritual trials and conflicts which are the lot of human nature. 

It was, therefore, necessary that He should be tempted, because 
temptation constitutes the probation which all rational creatures 
must undergo. So the angels were tempted—and some of them 
fell; so our first parents were tempted; so the Angel Raphael 
assured Tobias that “because he was acceptable to God, it was 
necessary that temptation should prove him”; and so the Book of 
Wisdom warns every man that would serve God to “prepare his 
soul for temptation.” But nothing could make the necessity of 
temptation, as a part of human life, more clear to us than that our 
Lord, though He could not sin, must nevertheless be tempted, and 
that it was actually the Holy Ghost that led Him to the place of 
temptation. Moreover, it was not once only that He was tempted— 
the great pitched battle with the devil in which He was victorious 
did not end the conflict; the devil left Him, St. Luke tells us, only 
“for a time.” His whole life on earth was, indeed, a conflict with 
evil, as every man’s must be; and it was because He had passed 
untouched through the furnace of temptation that He was able to 
offer Himself as the true representative of humanity, “tempted in 
all things as we are,” to be the spotless victim who takes away 
sin. Our Lord, indeed, Himself looked upon His conquest of 
temptation as the distinctive characteristic of His active life in 
the world. When its end was approaching, He summed it up as 
“My temptations.” “You are they,” He said to the Apostles, “who 
have continued with me in My temptations”; all that He had done 
—His teaching, His miracles, the constant love and pity which 
He showed for mankind, all in fact that we call His ministry, could 
be represented as simply temptation, and it was because the Apostles 
had been with Him in temptation, no less than because they had 
seen His words and believed His words, had left everything to 
follow Him, that He promised them a share in His own reward: 
“I dispose to you, as My Father hath disposed to Me, a kingdom.” 

What a large place, then, temptation fills in life! We are too 
apt to look upon it as something exceptional and abnormal—as if it 
were a sort of accident that happens indeed very often, but that 
with care we may hope to avoid—like catching a cold or cutting 
one’s finger. And, like such accidents, it is regarded as altogether 
a bad thing, in escaping which there can be nothing but advantage 
and nothing to’lose. But temptation, we have seen, is necessary 
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and universal; it made up, in a sense, the whole of our Lord’s 
earthly experience. How can it be the exceptional, useless thing, 
the mere occasional nuisance that we are so prone to consider it? 
Our actions have a moral value just in proportion to the tempta- 
tions to the contrary which we experienced in doing them. How 
can our actions be worth anything at all if we have no temptations? 
And if our actions are worthless, how can we gain a reward here- 
after? No; temptations are no mere accidents; they are not avoid- 
able, and upon them depends the whole meaning and value of our 
lives. To meet temptation is, in point of fact, the one serious 
business of life. Our Lord’s temptation in the desert was merely 
the concentration into a narrow space and a short period of time 
of the essential elements of human life; and so far from its being 
altogether a bad thing to be tempted, Holy Scripture tells us to 
“count it all joy when we fall into divers temptations.” For heaven 
is only for those who are tried and proved, the veterans of Christ’s 
army; the untempted man, if there were such a being, would be a 
mere untrained recruit, useless to his leader and to himself, and 
unworthy of any reward. . 

It is sometimes asked why this should be so. Why does God 
require a probation? Why does He permit temptation? Why did 
He not create a race of human beings which could not desire any- 
thing but to do God’s will, who therefore could in no case miss the 
happiness which God desires that all His creatures should enjoy? 
But it would be just as sensible to inquire why God has seen fit 
to create a universe in which the laws of gravitation should be 
reversed—or why He has not given every human being three 
eyes or four legs. We have no means of knowing God’s reason 
for creating this world as it is, since He has not chosen to reveal 
it to us. For we could not by our unassisted endeavors know 
anything about the matter unless we could find out how and why 
creation has taken place, what possible things God has not created, 
and why He has abstained from creating them—a degree of knowl- 
edge which must not only be forever inaccessible in this world, but 
which we cannot even imagine ourselves as possessing. What we 
have to do, in religion as in worldly affairs, is to deal with facts; 
we know what God has done, and what He requires us to do, and 
it is as unreasonable and as useless to complain of the conditions 
of our salvation as it would be to find fault with the laws of nature. 
The necessity of temptation and spiritual conflict for all who are to 











292 THE HOMILETIC MONTHLY 


be saved is one of God’s laws, just as much as the planetary orbits 
or the distinction of sex. We are here to resist temptation, just 
as we are here to eat and drink, to do our work, and at last to 
die; and if we lose sight of the one necessity we shall suffer in 
the same proportion as we shall if we lose sight of any of the others. 
God’s law must be fulfilled in us either with our will or against it; 
and though it makes no difference to the universe whether we are 
willing to obey or not, it makes an eternal difference to us. These 
are the facts with which we have to deal; and it is both waste of 
time and an offense against God to attempt to rebel against His 
will, or to adopt any of the many futile theories by means of which 
men have tried to convince themselves that God’s will may be 
neglected or does not exist. Such theories indeed have always 
been in existence, and probably always will be. But there is no 
element of permanence in any of them, because they all fail to 
represent the truth; one after another they are found wanting, 
and give place to others as worthless and as short-lived as them- 
selves. The various forms of modern so-called Rationalism have 
no more solidity than their ancient and mediaeval predecessors, and 
no more power to stand up against the facts of life. It is only 
the Catholic Faith that endures unchanged from age to age. 


2. Those who are outside the Church often ask what is the 
meaning of life, and what is the use of living for the great majority 
of the human race? They are born, they sin and suffer, and pass 
away; the world is none the better for them; they have served no 
manifest purpose by living, either for themselves or their neighbors. 
What then are they for, and why should they have been created? 
Is not life a meaningless thing, after all, representing no moral 
purpose, but displaying only the blind working of unintelligent 
natural forces? Such questions are natural enough on a merely 
superficial view of human existence. But when we look below the 
surface, into our own deeper experiences above all, we find that 
every human life is the center of a great conflict, fraught with the 
issues of eternal life and death, however externally commonplace 
and insignificant its circumstances may be. God and the devil are 
contending for every soul from birth to death; in the ordinary 
round of daily life, in the home and in the place of business the 
great supernatural forces of good and evil are at work. To every 
soul the voice of God speaks continually in all that is true and 
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just and honest, and to every soul the devil displays the allure- 
ments of sin in the attractions of the flesh and the world. 

Thus every human life is in its deeper aspect the working out 
of a final choice between good and evil, between God and sin; the 
great question, never finally decided while life lasts, is the side to 
which the soul will incline, the choice which the free will has to 
make between the calls which come to it on either hand. So con- 
sidered, every man’s life is full of meaning, and thrilling with the 
possibilities that are hidden within it. You may live and die almost 
unknown, you may be unable to take any active part in the work 
of the world, you may have no learning and little intelligence, yet 
if you die in the grace of God—free, that is, from mortal sin and 
holding the true Faith, you have accomplished the purpose of your 
creation, your life is a triumphant success, because you have con- 
quered temptation. Let us realize this fact, and we shall have the 
antidote to all the evils that can befall us. For life can never be 
- monotonous or dull when we are occupied in learning to love God 
better and better, and to hate and resist sin more perfectly. We 
can never be overwhelmed by the outward misfortunes that we 
may meet with, so long as the springs of our true life, the life of 
the soul, are untouched. Sorrow, bereavement, disappointment 
are deprived of their sting while our minds are set on the great 
conflict and our hearts are uplifted with the hope of the eternal 
future. If we once understand and admit the true purpose of life, 
we have already, even in the midst of conflict, entered into our 
inheritance of peace. 

3. But let us make no mistake. The caution and watchfulness 
which God requires of us in our journey through life are as far 
removed from scrupulousness and timidity as they are from care- 
lessness and false security. To be scrupulous is to distrust God; 
for it is to imagine that God could let us sin without intending or 
knowing it—a thing which is simply inconceivable; and timidity in 
doing right comes from lack of confidence in (God’s readiness to 
preserve us from harm in doing our duty. “The coward,” it has 
been said, “dies a thousand deaths”; and so those who are fearful 
in the service of God are the victims of endless and wholly need- 
less anxiety and disturbance of mind, and fail after all to carry 
out God’s designs. They neglect their duty, because, unreasonably 
enough, they are afraid of failing in it; and so, as we read in the 
Apocalypse, they have their part in the “second” and eternal 
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“death.” They are like the inhabitants of Meroz in the wars of 
the Judges of Israel, on whom God’s curse came because they were 
afraid to join with God’s people against their enemies, but tried to 
preserve a cowardly neutrality—“because they came not to the help 
of the Lord, to help His most valiant men”; or like the angels of 
Dante’s fancy, who were condemned to hell because, when the rebel 
angels fell, they were “neither faithful nor rebellious.” 

Equally far is genuine confidence in God’s protection from the 
carelessness which seeks occasions of sin, or takes no pains to avoid 
them. “Let no temptation take hold on you but such as is human,” 
says St. Paul; that is, temptation is a necessary part of human 
experience, and as such cannot be avoided; but-take care not to 
manufacture temptations for yourselves. In such artificial tempta- 
tions, when we know and see the danger of sin which lies for us— 
though perhaps for nobody else—in circumstances which we can 
avoid and will not, we have no right to expect God’s help, as we 
have in “human” temptations; and without that help we are sure 
to fall. We are like an army invading an enemy’s country—for 
our great spiritual enemy is the “prince of this world”; and we 
must move with courage and yet with caution; timidity and 
rashness are equally fatal. Every bush and every hill may hide the 
foe; yet the army must move on or perish; it must guard against 
surprise and be prepared to fight at any moment. So every act and 
circumstance of our daily lives may be an occasion of temptation ; 
we must avoid temptation when possible, by the exercise of fore- 
thought, but be prepared at all times to fight temptation with the 
spiritual arms that are provided by Divine grace. 

But there is a sense in which we not only may, but must expose 
ourselves deliberately to temptation. We are bound to believe the 
true Faith, to seek for grace by frequenting the Sacraments and by 
prayer, and to practice all the virtues which our holy religion re- 
quires of us. But whenever we do these things we are, in effect, 
challenging the devil, as our Lord challenged him in the desert. 
For the one thing that Satan desires is to separate us from our 
Lord. If we do his work for him, he will let us alone; those who 
follow the world and the flesh are already the slaves of the devil, 
and there is no reason why he should disturb them. They may be 
very respectable and very prosperous; but if they are strangers to 
God and negligent of His claims they belong to the devil, however 
good the world’s opinion of them may be; and Satan would defeat 

















SERMONS ON THE GOSPELS OR EPISTLES — 295 


his own ends if he did not make their course as easy for them as 
possible. The rich man in the parable certainly had what may be 
called a good time in this world, and no doubt his wealth gained 
him the consideration of worldly people which riches seldom fail 
to gain. But let Dives once be converted; let him repent of his 
sins and confess them, let him try to amend his life, and to gain 
the grace of God; let him begin to love God with all his i and 
things will take a very different turn. The moment we draw 
near to God, our enemy sets himself to prevent us; as soon as we 
have received grace, he sets himself to rob us of it; as soon as we 
try to leave off sin he takes care that its attractions, such as they 
are, are brought to bear on us with tenfold force. Our own fallen 
nature makes it hard for us to break off bad habits and acquire good 
ones; the very effort we make to do right brings to our minds (by 
what psychologists call counter-suggestion) the idea, and too often 
the desire of wrong-doing. But Satan, who is permitted to have 
some degree of control over external events, also takes care to put 
every possible hindrance in our way. This is no matter of mere 
theory; it is the uniform experience of all converts to the Catholic 
Church, and of all who try to begin a new life in the service of 
God; and then every Confession or Communion, every prayer we 
say, every effort we make to do good is a challenge to Satan,—a 
challenge which he eagerly accepts. Just as our Lord went into 
the desert to be tempted—away from all human help and worldly 
comfort, so must we trust ourselves to God, who alone can help us, 
and put ourselves beyond the reach of man’s aid, when we provoke 
Satan by an obedience to God’s law. 

But, as we all know, God’s help is abundantly sufficient for us, 
and our victory is as certain as our Lord’s war, if we will but do our 
best, and trust ourselves to Him in prayer. No one need fear 
temptation, so long as it comes to us in the way of duty; and all 
generous souls will infinitely prefer, even for the sake of our present 
happiness, the strong and stern joy of conflict to the ignoble and 
effeminate ease of slavery. Let us then go up with our Lord 


daily into the desert of temptation with courage and perfect con-- 


fidence in Him “who was in all things tempted as we are’’; for we 
know that we go hand in hand with Him; and that He will cheer 
us, as only He can, in the’ stress of conflict, and meet us with the 
reward of victory at last. 
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SECOND SUNDAY IN LENT 


AT THE TRANSFIGURATION 
BY THE REV. G. LEE, C.S.SP. 


“Lord, it is good for us to be here.”—Matt. xvii, 4. 


SYNOPSIS.—Wish to see the Crucified God manifested in His glory. 
Thabor, preparation for Calvary. Other celebration of mystery. na ed 
of Peter's words, here as elsewhere: suited to him and his fellow- 
Apostles: doubly applicable to us. First, good for us to be in the holy 
mount of the Universal Church; secondly, good for us to be in any indt- 
vidual house of God. 

I. Privilege of being in the Church, of bearing the name Catholic. 
In condition to keep God’s likeness, to be sons, co-heirs: treasures we 
inherit even here: nothing wanting to us in any grace. Birthright of our 
Faith: possession of Truth: help to live it. Wealth for mind, heart, 
will, for every Catholic. Incomparably good is our inheritance, our 
privilege of being apart with Jesus. 

II. Each church a refuge for us, a place of healing, Z all good. 
Love of one’s particular church, great occasion of graces. appiness of 
simple faithful in being in the good, the holy place. Enthusiasm for 
God’s house, of Psalmist and other saints. Incomparable tabernacles and 
temples or Real Presence. Rich graces of assisting in any of our 
churches: good indeed to be where Christ is. Lesson of the Iinitation. 

Conclusion—Make much of our Christian privileges, of our Catholic 
character and use of Catholic churches. Looking to our Lord, first and 
always, like the faithful disciples: learning His grandeurs: waiting for 
His Vision. 


My brethren, every manifestation of our Lord’s glory is a joy 
to the Christian heart. He so emptied Himself, it is good to see 
Him magnified. He came in a most humble form, that His 
creatures might not be forcibly restrained from afflicting Him. On 
occasion, however, He let His Divine Majesty flash out. To His 
close followers He would graciously say: “You call Me Master, 
and Lord; and you say well, for so I am.” Yet He would not 
openly glorify Himself; it became Him, as He afterwards said, to 
suffer all that was predicted of Him, and so to enter into His 
glory. But with a view to the better understanding of the dark, 
overwhelming mystery of God’s crucifixion, there was vouchsafed a 
momentary illumination. Heaven was down with Him on Mount 
Thabor, that His Divinity might not be forgotten on Mount Cal- 


vary. 

The manifestation recorded in this day’s gospel, my brethren, 
is of divinest splendor and divinest consolation. As it is specially 
celebrated at another season of the year, in the August feast of the 
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Transfiguration, we may dwell to-day on a very human passage in 
the sacred account of it. 

Simon Peter was present and opened his mouth, as he so often 
did when the greatest revelations were immediately in question. 
For it is to be remarked how singularly the plain fisherman, the 
future Vicar of Christ and infallible Pope, was led to express 
himself on the highest occasions: as when there was proclamation 
of the Lord’s Eternal Sonship, of the worth of His Precious Blood, 
of the gift of God’s grace, of the merited unfading crown, and of 
other paramount verities. 

At the heavenly scene depicted in to-day’s narrative, the ex- 
clamation: “Lord, it is good for us to be here” is characteristic of 
Peter and dearly interesting to us. It is a familiar word, but one 
not to be taken lightly. We may have heard it impertinently trifled 
with, while it is always of most sacred import and association. For . 
us, as for Peter and the other two Apostles, it must ever be good to 
be where the Lord Christ is made manifest; and the extent of our 
appreciation of that goodness is the measure of our genuine Chris- 
tianity. The words are for us as well as for the privileged dis- 
ciples. They bear most practical application to every Catholic, and 
should often be in believing hearts and on confessing lips. Truly 
it is good for us to be here. Where? Bringing the comprehensive 
expression to close personal analysis, we have to say: first, it is 
good for us to be in the Church of Christ, which is indeed the 
Church of the Law and the Prophets; secondly, it is good for us to 
be in this individual holy temple, which is verily a Sacred Mount 
of God. 

1. The privilege, my brethren, of being members of the universal 
Church which Christ founded, can never be over-estimated. What 
that membership implies and promises is literally inestimable. Gen- 
erally speaking, to be called Catholic is to bear the highest title on 
earth. The name signifies a creature who is established in a con- 
dition that ensures likeness to his Creator. Our fundamental dig- 
nity is to have been made in the image of God; here is a state in 
which that image can be preserved and perfected. For, as we know 
from our catechism, Baptism, the initial Sacrament, taking away 
all the dross of sin, stamps deeper on the pure substance of our 
being the original divine likeness. It makes us Christians in the 
mould of Christ, children of God in Christ’s Sonship, and, as chil- 
dren, Christ’s co-heirs. But there is only one true Baptism, as 
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there is only one true Church. A real Baptism always puts people 
into the real Church—howsoever they may later handle their im- 
mortal souls and their eternal destinies. The first moment they 
use reason enough to realize where they are placed, they should 
heartily cry out: “Lord, it is good for us to be here.” 

Moreover, this entrance into the Holy Catholic Church is only 
a beginning. The more we understand this mystic Body of Christ, 
of which we are happily made members, the more we find it filled 
with the wisdom and the power of God. ‘Tis the very treasure 
house of the Divinity. Looking around at our Christian inheri- 
tance, we find it rich in all that we may need and adapted to all 
our circumstances. For our exiled wayfaring there are cleansings 
and healings and nourishings and strengthenings and anointings, 
till nothing can be wanting to us in any grace. Our Catholic do- 
main is effectually the land flowing with milk and honey, the land 
of the abounding oil and wine and wheat—a good land, truly, and 
good for us to be in it. 

But some of you may, perhaps, be inclined to say that these ad- 
vantages of membership in Christ’s Church are for the soul and 
not for the body; that they are not so visible as was the blessedness 
which made Simon Peter utter his cry of admiration and content- 
ment. Think not thus, my brethren. Be sure, both rationally and 
religiously, that what is good for the soul is also, humanly, very good 
for the body. We must remember that it is the human soul, the 
spirit created immediately by God, that renders the poor clay of the 
body nobly human here, and can make it spiritually blessed here- 
after. The Lord’s beatitudes reach the body by means of the soul. 
We notice that when He had to mention even the necessaries of 
our bodily life, like food and clothing, and to recall that our 
Heavenly Father knew those needs of ours, He still concluded: 
“Seek ye first the Kingdom of God and His justice, and all these 
things shall be added unto you.” 

Nor was Simon Peter’s spontaneous prayer very earthly in its 
aspiration. The vision of his Lord’s blinding greatness, testified to 
by two majestic witnesses from the abode of spirits, was the ground 
of his immediate contentment. He, with his fellow-Apostles James 
and John, taken from among others, was on the high, mountain 
apart, far from the sights and sounds of the grovelling world be- 
low. But it was—as the word of the Gospel marks—Jesus who 
took them to Himself; and that fact sufficed to fill their wants and 




















SERMONS ON THE GOSPELS OR EPISTLES 299 


desires. It is always enough to have Him, the splendor of the 
Fathers glory, with us; it is His abiding in the Church that makes 
it good for us to be there. 

We Catholics, my brethren, are really on a high mountain apart, 
our Faith dividing us off from low, multitudinous unbelief. Our 
wayfaring is thick with present or impending combats. If we 
would not prove faint-hearted, we must look steadily on Jesus, the 
author and finisher of our faith. Like the disciples on the mount, 
with the fearful Passion already looming into view, we must seize 
on all glimpses vouchsafed us of the Lord’s excelling glory; we 
must think diligently who He is whom we have believed. Why 
should we waver, having what the Apostle called, in reference to 
' this very mystery, “the firmer prophetic word.” 

Herein, my brethren, is an absolutely inestimable advantage, the 
one that first makes it good for us to be in the Catholic Church: 
Knowing the truth. We are perfectly secure in receiving it from the 
Church through which God speaks to us, into which He sent the 
Holy Ghost, the Spirit of Truth, to teach us all truth and to abide 
with us forever. Growing up in this happy condition, we may be- 
come so accustomed to our glorious privileges as to be dully 
insensible of their value. But reflection should sharpen our appre- 
ciation and increase our thankfulness. Those who have gained no 
admission to our City seated on the high hills, are still in the shadows 
of the valley of death. Their darkness they must often feel both 
chill and noisome. Be they worldly as they may, their native spirit 
will at times struggle to look up and be free. But, while they are 
unblessed by our privileges of Catholic belief, the most they com- 
monly attain to is to be carried about by every wind of doctrine. 
Many tire of that and go groping and stumbling for themselves, 
even to the point of utter self-destroying desperation. 

Meantime our Catholic child or peasant, equally with the oldest 
and the most learned of the faithful, can enjoy peace in believing. 
The poorest can, according to the Scripture expression, be rich in 
faith. 

Not only for graces of mind, of intelligence, but also for those of 
heart and will, our Catholic condition is surpassingly blessed. If 
it is good to see what is right, it is still better to have the means of 
laying hold on it. As we are not left in natural darkness, neither 
are we abandoned to our unregenerate weakness. The influences 
that rule in God’s Kingdom on earth are divinely enobling and forti- 
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fying. Prayer and ritual and Sacrament and Sacrifice keep the 
practical Catholic in supernatural health and energy. The favored 
children of the Church, if they put no wilful obstacles, are wafted 
along by the breath of heaven, are borne to the goal on divinest cur- 
rents. Whoever thinks at all what the graces of God, the revealed 
participation of His Nature, is, will readily declare that it is good 
to be where that grace abounds; and abound it manifestly does on 
this high mountain of His Church to which He has mercifully led 
us apart. 

2. A second pertinent application of Peter’s words: “Lord, it is 
good for us to be here,” runs very naturally to our presence in any 
temple of God. Tired of long contact with an ugly world, tired 
perhaps of the week’s sordid drudgery, the commonest Catholics, 
on entering either their cathedral or their chapel, can utter with a 
sigh of relief the Scriptural “it is good for us to be here.” They 
may have no explicit thought of the Mount of the Transfiguration; 
but they say and they mean much the same the Apostle did. Their 
house of God is to them a refuge; in its atmosphere they breathe 
hope and health. 

Great good, my brethren, is derived from love of the Lord’s 
temple. For many struggling Catholics their salvation seems bound 
up with their attachment to their own particular church. You may 
have known them and have seen what kept them safely and un- 
changeably religious. The laboring man who can seldom visit 
God’s house on working days longs for the day of rest. At the 
first bell he is away, hurrying to his accustomed place—under the 
gallery, beside a pillar, perhaps at a corner of the rail. As he 
throws himself on his knees, his actions, if not his words, most 
clearly say: “Lord, it is good to be here.’’ The busy mother, who 
takes care to have her children at Mass, but makes that no excuse 
for staying away herself, finds her best, her happiest moments in 
the holy place. It is often like Paradise for her to be freely near 
her considerate Lord and tell Him of all her interests and solici- 
tudes. 

Attraction to the house of God always characterized God’s 
greatest servants. There is a vehemence of enthusiasm in their 
words about going up before the Lord. Hear king David exclaim: 
“As the hart panteth after the fountains of water, so my soul 
panteth after Thee, O God. My soul hath thirsted after the strong 
living God ; when shall I come and appear before the face of God?” 

















SERMONS ON THE GOSPELS OR EPISTLES 301 


And again: “Send forth Thy light and Thy truth: they have con- 
ducted me and brought me unto Thy holy hill, and into Thy taber- 
nacles. And I will go in to the altar of God, to God who giveth 
joy to my youth. .. . How lovely are Thy tabernacles, O Lord 
of Hosts! My soul longeth and fainteth for the courts of the Lord. 
. . . Better is one day in Thy courts above thousands.” 

Such words, my brethren, could be used of the temple of God 
in Old Law days, when His presence therein was but figurative. 
What should not be said of the temples of the New Law, with the 
Real, the abiding Divine Presence? And our altars—with the 
awful, the daily Sacrifice! Not even the inspired Psalmist could 
conceive their sanctity, their heavenliness. When holy Church 
consecrates one of her temples, she repeats and insists: “This place 
is terrible; here is the house of God and the gate of heaven... . . 
Behold the tabernacle of God with men, and He will dwell with 
them.” Saints have eagerly preached the same; and devout Cath- 
olics, in their various degrees, keep thinking it in their hearts and 
exemplifying it in their outward bearing towards their parish or 
other church. 

In simple fact and practice, dear brethren, see how good it is for 
you to be here, here in the very house and personal presence of 
your God. All His most benignant graces are here dropping and 
showering on you. What you see, what you hear, helps you to 
open your minds, to lift up your hearts. In the calm of the sanct- 
uary you grasp best the meaning of God’s word, you catch most 
readily the whisper of His inspiration. You are strengthened by 
union with fellow Catholics in the exercise of Divine wor- 
ship—an active element of the Communion of Saints. You are 
before the Throne of Mercy, in the company of many thousands of 
angels. And then the flood-gates of heaven are opened; the Blood 
of the Lamb, slain from the beginning of the world, is all mystically 
shed; the offering on the altar is the same as that on the Cross. 
There is merit and worth enough to redeem untold worlds, to ex- 
piate all possible sins; surely there is enough to satisfy your needs. 
Oh! good it is for you to be here—if you but know and profit by 
your Catholic birthright. Great are the blessings you can draw 
on yourselves, especially when you take your full share in the life- 
giving immolation by eating worthily of the Flesh of the Victim. 

Even when it is not the hour of Sacrifice—though that is the 
acceptable time—the house of God is always rich in proffered 
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benedictions. Our Lord is there, with all that He is and has; there 
as God, there as Man, with His head full of dew and His locks of 
the drops of the night; with His pierced hands pouring out heaven’s 
sweetest ointments. Foolish, is it not, my brethren, to regard any 
other place, venerable or holy though it be, as equal for us to the 
place of the Great Presence? 

Among the myriad wise things in the /mitation of Christ none 
are more profitable than those that help us to know our sacramental 
Lord. On preference for the place of the Real Presence, the author 
has most moving words. “Many,” he writes, “run to sundry places 
to visit the relics of the saints, and are astonished to hear of their 
wonderful works; they look at the spacious buildings of their 
churches, and kiss their sacred bones wrapt up in silk and gold. 
And behold, Thou art present here to me on the altar, Thou, my 
God, Saint of Saints, Creator of men, and Lord of angels. Often- 
times in seeing those things men are moved with curiosity and the 
novelty of things not yet seen, and but little fruit of amendment is 
reaped thereby, especially when men run hither and thither without 
true contrition. But here in the Sacrament of the Altar Thou art 
wholly present, my God, the Man Christ Jesus; where also the fruit 
of eternal salvation is plentifully reaped, as often as Thou art 
worthily and devoutly received. And to this we are not drawn by 
any levity, curiosity, or mere sense, but by a firm faith, a devout 
hope, and a sincere charity.” 

Resolve, my dear brethren, to keep well in mind the grandeurs 
of your Catholic character, and the privileges of your use and 
enjoyment of a Catholic church. As the loving Lord has singled 
you out from so many others, to be with Him on the holy mountain 
of our Faith, show Him practically that you esteem it good, good 
above all earthly advantages, to be made fit for His sacred com- 
pany. Learn to know, to see, Him better. Yield your minds and 
hearts to the words of Revelation concerning Him, to the Divine 
laws that marked the way to Him, to the Commandments of life 
He Himself gave us. 

We should accustom ourselves to look fixedly on the sun-like 
effulgence of His Divinity, on the snowy spotlessness of His Hu- 
manity. He is the Brightness of the Father’s glory; He is the 
Fruit of the Virgin’s womb. He is the Beauty ever ancient and 
ever new. Oh! the folly of minding other beauty, when His is so 
manifest and so incomparable! 
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At this season, dear brethren, you are trying to delve deeper into 
the realities of your soul’s life and of its momentous destinies. You 
are listening more intently to the announced word of God, being 
oftener in His presence and before His altar. You have most 
particularly in view a worthy reception of the Sacraments. Let 
not such great things pass without solid and lasting results. There 
is now great Christian sowing; there should follow the fruits of 
eternal life. 

Think what the favored disciples derived from the graces ac- 
corded on the holy mountain. They kept the great light, that they 
there beheld, shining in the darkest passages of their suffering 
Apostolate. They were guided by it—in the words of one of 
them— till the day dawned and the day-star arose in their hearts; 
that is till their martyrdom admitted them to the sight and enjoy- 
ment of their all-blessed God. May we one day stand with them 
and say finally: “Lord, it is good for us to be here.” Amen. 























LENTEN SERMONS. 


THE SIGNS OF THE TIMES 
A LENTEN COURSE IN SEVEN SERMONS 
I. RELIGION 1s INDISPENSABLE TO Man 


When it is evening you say: “It will be fair weather, for the sky is red.” 
And in the evening: “To-day there will be a storm, for the sky is red 
and lowering.” You know then how to discern the face of the sky, and 
can you not know the signs of the times?—Matt. xvi, 2-4. 


You will wonder, no doubt, at my choosing for my Lenten 
sermons a text that has apparently no bearing at all upon this holy 
season, when the Church desires us to be recollected, making it a 
time of meditation, prayer, penance and amendment of life. A 
preacher is accordingly bound to conform to the wish of the Church, 
and to supply his people with the means of making a good use of 
this acceptable time, this day of salvation (II. Cor. vi, 2). I have 
no intention of neglecting this duty, but I shall, I think, fulfil it best 
by pointing out to you the Signs of the Times, and suggesting how 
they may be interpreted, so that you may not incur the reproach: 
“You know how to discern the face of the sky, but you do not 
know the signs of the times.” 

[ invite you therefore now, at this holy season, to consider these 
signs, so that we may be able to answer the cry uttered by the 
prophet: “Watchman, what of the night?” Would that we could 
truthfully reply: “I behold the dawn of a bright and joyful day.” 
Alas, we ought rather to say with the prophet: “The morning 
cometh, also the night.” 

Wherever we look we find enemies, we find signs foreboding 
tempests and storms, famine, and war with all its horrors. Yet still 
worse than all these perils are the doctrines and principles of the 
socialists—doctrines which threaten to undermine all human 
society and the Church herself, and to bring about the overthrow 
of all existing relations between men and nations. These people 
deny the very existence of God, and reject all Christian teaching 
on matters of faith and morals. They wish to abolish all authority 
in State, Church and family; they have no respect for the mar- 
riage bond, nor for the rights of property; they will not ac- 
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knowledge that it is the duty of parents to bring up their own chil- 
dren, and they assert the absolute equality of all men with regard 
to their mutual relations, rights and obligations. Many even go so 
far as to renounce all law, both human and Divine, and to declare 
God, or rather faith in God, to be the source of all evils in human 
society, and so they assign to man, as his sole duty on earth, the 
task of seeking in every way to satisfy his own desires and passions. 
Those employed in diffusing these false and revolutionary doctrines 
and principles are incessantly active, and carry on their propaganda 
at public and private meetings, as well as in books, periodicals and 
newspapers, so that at every turn we are reminded of our Saviour’s 
warning to beware of false prophets. 

This is the reason why I wish to lay before you, in this course 
of sermons, the doctrines and principles current at the present day, 
in order to put you on your guard and to supply you with the means 
of refuting them; at the same time I hope to show you where to 
find guidance in the troubles that beset us, so that you may not lose 
hold of the anchor which alone can prove your salvation. With 
one hand we must ward off the enemies’ attacks, and with the 
other build up the walls of the heavenly city. 

I intend to begin my sermon to-day by considering a man who 
denies that religion is indispensable, and thinks it enough to lead 
an honest life in the world. I have undertaken a difficult task in 
proposing to discuss these subjects, a task that can not be ac- 
complished without God’s assistance and your good will; I can 
rely upon the latter, and trust that by your prayers you will help me 
to obtain the former. Let us therefore implore the Holy Spirit, the 
Spirit of truth and strength, to aid us, and enable us to begin, con- 
tinue and end the work for the edification, encouragement and sanc- 
tification of God’s faithful people. 





1. At the present day, and especially among the upper classes 
there are many who maintain religion to be something superfluous, 
and say that it is enough for a man to lead an honest life. For 
this reason they cease to attend public worship, or attend it only 
for the sake of appearances and as a matter of form, whilst they 
look down with contemptuous amusement on such of their fellow 
creatures as still possess and profess some religion. They regard 
themselves as wise and enlightened, and others as ignorant and be- 
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hind the times, and whilst they are very anxious to have a good 
reputation as men of honor, they cast doubts upon the honesty, 
uprightness and virtue of their neighbors. These are the people 
who by word and example have sown among the lower classes the 
seed of unbelief and indifference to religion, thus encouraging the 
socialists, who now boast of having conquered the religious 
feelings of their hearts and of having discarded the Church, that 
gloomy relic of medizvalism! 

But is it possible to conquer all religious feeling, and to dispense 
with religion? By religion I mean the sense of our possessing a 
finite nature dependent upon an infinite Being; I mean the recog- 
nition of God, and the worship of Him that results from such 
recognition ; I mean the light from above that illumines our under- 
standing and reveals to us God and the relation in which we stand 
to Him; finally I mean the bond uniting the creature with the 
Creator, man with God and earth with heaven. Innate in every 
human being is a sense of dependence upon some higher power, 
and this sense influences every mind not corrupted by evil doc- 
trines. A child lifts its little hands in prayer to God, of whom it 
knows nothing, but whom it already fears. Go where you will, even 
to the backwoods of savage countries, whither Christianity has not 
yet penetrated, and everywhere you will find that men believe in a 
Supreme Being, who governs them and controls their destiny; 
everywhere some kind of worship, though it may be barbarous and 
very imperfect, is paid to this Being. No race exists either in the 
Old or in the New World devoid of all religion, and can we suppose 
it not to be indispensable, when every simple, uncorrupt individual 
nature, as well as all the nations of the earth, possesses an innate 
sense of religion? Men, beasts and plants require the light of the 
sun, if they are to live, grow and thrive, and in the same way we 
require religion, the light from above, to enlighten our minds and 
ennoble the feelings of our hearts. The knowledge and worship 
of God are as indispensable to the spiritual life of our souls as are 
food and drink to our physical life. “This,” says our Saviour, “is 
eternal life, that they may know Thee, the only true God, and Jesus 
Christ, whom Thou hast sent” (John xvii, 3). “The bread of God 
is that which cometh down from heaven and giveth life to the 
world. . . . I am the bread of life” (John vi, 33, 35). “He that 
shall drink of the water that I will give him, shall not thirst for 
ever” (John iv, 13). The greatest and most learned men in every 
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age have always recognized and insisted upon the necessity of 
religion. Who are those who nowadays maintain that they can do 
without it, and can be contented and happy when they have neither 
faith in nor love of God, and do no fear and reverence Him? They 
are ignorant, mad and unconscientious people, or else foolish wind- 
bags, unworthy to be mentioned in the same breath with the really 
great men to whom I have referred. But why, it may be asked, 
need we assert so emphatically that religion is absolutely indispens- 
able to mankind? It is not merely for the reason already stated, 
but also because, without religion, it is impossible for men to be 
truly wise, good or happy. 

II. 1. They can not be truly wise, for none deserve to be called 
wise who know nothing of God, in spite of His revealing His exist- 
ence, His omnipotence, His wisdom and His goodness in all the 
wonders of the universe. How can a man be truly wise, who fails 
to see what God has done and still does, day by day, for the welfare 
of the human race? How can he be wise, who is ignorant of the 
telation in which he stands to the one great God, and of the way 
in which he ought to act towards Him, and of what he may rightly 
hope or fear to receive from Him? A man may be learned in 
worldly matters and in scientific knowledge, but unless he under- 
stands the things of God, he is not truly wise. Just as God is 
highly exalted above men, and the heavens above the earth, so does 
the knowledge of things Divine and heavenly far surpass that of 
earthly and human affairs. The wisdom of this world is enmity 
against God because it aims at limiting His glory, and it is harmful 
to men because it originates in pride and ends in wickedness and 
shame. God is constrained, for the sake of His own majesty and 
glory, to overthrow this wisdom, and in His holy anger He has 
sworn to destroy it: “Wisdom shall perish from their wise men, and 
the understanding of their prudent men shall be hid” (Is. xxix, 14). 
“Where is the wise?” asks the Apostle, “where is the scribe? 
Where is the disputer of this world? Hath not God made foolish 
the wisdom of this world?” (I. Cor. i, 20). God effected this, first, 
by means of revelations given to the patriarchs and prophets, and 
afterwards through His only-begotten Son, Jesus Christ, “who of 
God is made unto us wisdom, and justice, and sanctification, and 
redemption” (Ibid. v, 30). He alone is truly wise who knows God, 
and Jesus Christ, whom He hath sent. “The testimony of the Lord 
is faithful,” says the Psalmist, “giving wisdom to little ones, . . . 
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the judgments of the Lord are more to be desired than gold and 
many precious stones, and sweeter than honey and the honeycomb” 
(Ps. xviii, 9-11). Wisdom such as this is bestowed upon those only 
who are guileless as children, since it is the reward of humble piety. 

A man who possesses the wisdom derived from religion may not 
perhaps make a great display, as do those versed in the knowledge 
of this world, but he knows how to lead a good, God-fearing life. 
He may not be able to calculate the course of the stars, but he 
knows who spread out the heavens like a tent, and created sun, 
moon, and stars. He may not have read the records of history or 
the works of learned men, but he realizes that here below all is 
vanity and that whatever takes place in the world is subject to 
God’s guidance. In short, those trained in the school of religion 
may not be wise in the sense of discussing every imaginable topic, 
nor do they possess a knowledge of a great many unprofitable, if not 
harmful things, but they are wise because they understand the most 
important thing of all, viz., how to please God and act rightly. 
Solomon was the wisest of men, and yet he acknowledges that it 
was the teaching of religion that made him wiser than his elders 
and more learned than his teachers. 

2. Without religion a man can not be truly good and honest, for 
whoever cuts himself off from God, and severs the bond of union 
between himself and his Creator, is abandoning himself to his own 
perverse inclinations and to the dictates of a will ever prone to 
evil. By ceasing to think of the God who rewards the good and 
punishes the wicked, he throws off all restraint capable of curbing 
his disorderly desires and passions, and thus becomes liable to com- 
mit even the greatest crimes. Of course our conscience tells us 
what is right and what is wrong, but men devoid of religion are 
Godless, and consequently soon become deaf to the voice of con- 
science, which ceases to make itself heard as soon as it ceases to be 
regarded as the voice of God. Godless men, heedless of conscience, 
are little better than the beasts; in fact they are still lower than the 
brutes, inasmuch as they do more harm and are more prone to 
every form of wickedness, and at the same time less amenable to 
law and discipline. 

It is useless to maintain that reason bids man act morally, for 
reason is often deceived when it no longer has a hold upon God, 
and then it accepts falsehood as truth and declares what is evil to 
be good. How often is it blinded by self-love and self-interest! 
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Nothing hinders a man with no religion from overreaching, deceiv- 
ing, robbing, slandering, persecuting and crushing his neighbor. 
Reason is often pressed into the service of disorderly cravings, for 
the flesh is ever apt to rebel against the spirit, and to impel man, 
against his better judgment, to gratify the lusts of the flesh. “I 
know,” says St. Paul, “that there dwelleth not in me, that is to say, 
in my flesh, that which is good. For to will is present with me, but 
to accomplish that which is good, I find not. For the good which 
I will, I do not; but the evil which I will not, that I do” (Rom. vii, 
18, 19). Religion alone tells us authoritatively what we ought to 
do and what not to do; it supplies us with the best means of living 
good and upright lives; it awakens within us true love of God by 
representing Him to us as merciful and holy, hating iniquity and 
loving righteousness ; it deters us from evil by the threat of terrible 
punishments which God in His justice will inflict upon wrong- 
doers, and it stimulates us to do good, by promising us a reward 
that is indescribably great and imperishable. If men are deprived 
of religion they will act as they please, each will give free rein to 
his passions and use his strength to crush the weak, his cunning to 
outwit the simple, his eloquence to mislead the credulous and his 
power to stir up fear and bloodshed in every direction. St. Paul 
gives us an account of the condition of men without religion before 
our Saviour’s coming. He says that they were filled with all 
iniquity, malice, fornication, avarice, wickedness ; they were full of 
envy, murder, contention, deceit and malignity ; they were whisper- 
ers, detractors, hateful to God, contumelious, proud, haughty, in- 
ventors of evil things, disobedient to parents, foolish, dissolute, 
without affection, without fidelity and without mercy (Rom. i, 
29-31). Yes, indeed, if ever God’s enemies should succeed in 
making all men socialists, human society would ultimately be noth- 
ing but an ungovernable rabble of savages. 

It is impossible, in the short time at my disposal, to give you 
historical proofs of the manner in which up to the present day all 
this has repeated itself in the case of men, whenever they have 
fallen away from God and lost the restraint of religion. It is all 
recorded in history, where you can read it for yourselves, and I 
will merely quote a very remarkable utterance made by one who 
perhaps hated and injured Christianity more than any of those who 
preceded or succeeded him—I mean Voltaire, the famous philoso- 
pher of the 18th century. He said: “Unbelief is the vice of fools, 
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and a mistake that can have originated only in the darkness of 
prisons. It is not merely opposed to morality and the welfare of 
mankind—for, where no God is recognized there is no obstacle to 
secret vice. An unbeliever’s heart is capable of all baseness and 
of the vices of the most abandoned among men.” 

Experience will have taught you all more or less the truth of 
these words. Are those who go about ridiculing religion and the 
Church, and openly boasting that they believe in nothing, are those, 
as a rule, good, honest, gentle, chaste and amiable people? As far as 
my knowledge of the world and of men goes, I must deny them to 
be such, and I think you will agree with me. With whom do you 
prefer to have business dealings? Whom do you trust in every- 
day life? A godless man or one with some sense of religion? Are 
you not afraid lest a Godless man should cheat you, simply because 
he has no religion and consequently no conscience? I have no 
desire to accuse anyone, but it is a fact that those who believe in 
nothing and do not care for the Church, are as a rule people 
capable of and even prone to every kind of injustice, sin and vice. 
They may proclaim their honesty and respectability, but those who 
know them will not believe them; and even if they are really worthy 
people, their goodness generally consists merely in avoidance of 
flagrant vice and of transactions which would bring them under the 
censure of the law. 

It is because men devoid of religion can not be good and upright, 
that no civil society or state has ever been able to exist long with- 
out religion, for peace, order, personal safety, regard for the rights 
of ownership and for honor, and respect for the law can not exist 
without it, and they are the very foundations of society and the 
state. The pagans of old, recognizing this fact, declared faith in 
their gods to be the foundation of their government; and at the 
close of the 18th century the moving spirits of the French Revolu- 
tion learned by experience that religion was indispensable to the 
settled order of the State. No sooner had they forbidden the 
French nation to believe in God and immortality, no sooner had 
they destroyed the churches, overthrown the altars and killed the 
priests, than the terrible results of their action filled them with 
alarm, and they were forced hastily to withdraw their prohibition 
and to allow the people to believe in God and immortality and to 
restore the churches and altars. The present French Republic 
is on the way to unbelief; it has banished religious instruction from 
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the elementary schools, under the pretext of thus securing more 
‘time for subjects of greater importance, it has secularized educa- 
tion, driven out the religious orders and severed all connection with 
Rome, and all this has produced a terrible increase in the number 
of juvenile criminals. According to official statistics in one year 
almost 29,000 children under 16 years of age were convicted 
of serious offences, and 443 children committed suicide. If such 
is the case with the green wood, what will become of the dry? And 
what will be our fate when our people have lost all religion? 

3. Finally, men devoid of religion can not be happy. It is not 
necessary for me to say much in proof of this statement; I need 
only appeal to your experience and ask whether you have ever felt 
any happiness to compare with that which you feel when, with 
hearts cleansed from sin, you approach the table of the Lord and 
receive the Bread of angels. The happiness afforded by religion 
differs from that afforded by the pleasures, wealth and enjoyments 
of the world as widely as heaven differs from earth. St. Paul, in 
writing to the Corinthians, says: “Our glory is this, the testimony 
of our conscience, that in simplicity of heart and sincerity of God, 
and not in carnal wisdom, but in the grace of God, we have con- 
versed in this world, and more abundantly towards you” (II. Cor. 
i, 12). 

Let me ask you another question: What gives you strength and 
courage in trouble and adversity? What comforts you in sorrow 
and supports you in misfortune? What enables you to bear poverty 
and trials with patience and composure? What makes you suppress 
your feelings of anger and vindictiveness when you are persecuted, 
insulted and slandered, and renders you calm and peaceable? What 
supplies you with fortitude in time of danger and temptation and 
in your struggles to resist sin? It is not your reason, not your pas- 
sions, not your fellow men—it is nothing but religion, which teaches 
us that happiness and adversity both come from God, and that He 
who formed the light and created darkness is also He who makes 
peace and allows evil, and that there is no misfortune but with 
the Lord’s permission. Religion tells us that God punishes us for 
our good, for “that which is at present momentary and light of 
our tribulation, worketh for us above measure exceedingly an 
eternal weight of glory” (II. Cor. iv, 17). 

Can anything but religion give us strength, comfort and hope 
at the last fearful conflict between life and death, when we have 

















312 THE HOMILETIC MONTHLY 


to leave everything, our dear ones, our possessions, our business and 
honors, when our intellect fails, the world with its deceptions and 
vain joys passes away, and the grave is ready to receive us? What 
can be our aid when we have to appear before the tribunal of our 
just but inexorable Judge? Religion robs death of its sting, the 
grave of its terrors, and hell of its victory, since it strengthens 
the inward man when the outward man perishes. It teaches us that 
after this fleeting life is over there will be another life that will 
last for ever, when God will wipe away all tears from our eyes, 
gratify all our desires and be Himself our reward exceeding great. 
It tells the anxious, though penitent sinner: “Blessed are the dead 
who die in the Lord” (Apoc. xiv, 13). 

It is a remarkable fact that almost all those who fancied them- 
selves able to live happily without religion in the days of health 
and prosperity, evince very different sentiments when sickness lays 
its hand upon them. Then they are glad to see a priest and to re- 
ceive the consolations of that religion which they used to ridicule. 
I myself have often visited sick persons who had previously re- 
garded all religion as superfluous, and I know the truth of my 
assertion. 

Enough has, I think, been said to prove to you that men need 
religion, and can not be truly wise, good or happy without it. How 
grievously, therefore, do those people sin who at the present day go 
about declaring religion to be unnecessary, and trying to destroy 
all reverence for what is holy and Divine! They are robbing man- 
kind of their most precious possession, of their safest guide amidst 
the bewildering deceptions of the world, of their sole consolation 
in the sorrows and suffering of this life and of their sweetest hope 
for the world to come. They are depriving virtue of its sole sup- 
port, severing the bond between earth and heaven, giving men over 
to their disorderly lusts and desires and thus plunging their fellow 
creatures into ruin and bringing down upon themselves the curses 
of their contemporaries and posterity. 

Beware of letting yourselves be led astray by these false prophets, 
these wolves in sheep’s clothing; they are enemies of God and aim 
at the destruction of your souls. Hold fast to the faith of your 
forefathers, and be careful, each according to his power, to cling 
to the doctrines of the Church, to respect her principles and teach- 
- ing, to obey her commandments, and avail yourselves of her aids 
and consolations. In these gloomy, ominous times nothing but re- 
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ligion can bring salvation, comfort and hope to the human race. 
It is the only anchor capable of keeping us safe amidst the waves 
that rage around us, and of preserving us from ruin. I trust most 
earnestly that you are still all true to your religion; cling to it, 
cherish it as the most precious treasure of your souls, and let it 
influence your whole life and all your thoughts and actions. If you 
do this, thrones may totter, the social order may be shaken to its 
very foundations and great disasters may come upon us, but you 
will always have a firm anchorage and will derive thence comfort, 
courage, help and hope whilst the ungodly fear and despair. Then 
will our Lord’s promise be fulfilled: “Every one that heareth these 
My words, and doth them, shall be likened to a wise man that built 
his house upon a rock. And the rain fell, and the floods came, and 
the winds blew, and they beat upon that house, and it fell not, for 
it was founded upon a rock” (Matt. vii, 24, 25). Amen. 





II. REASON AND REVELATION 


Beware lest any man cheat you by philosophy and vain deceit, according 
to the tradition of men, according to the elements of the world, and not 
according to Christ, for in Him dwelleth all the fulness of the Godhead 
corporally—Col. ti, 8, 9. 

The Christian community at Colossa had been founded by Epaph- 
ras, one of St. Paul’s disciples, but false teachers soon arose, who 
attempted to mislead the Christians. Like the socialists of the 
present day, they maintained that no one ought in his religious 
opinions or in his life to be influenced by the Divine revelation of 
Christianity, but by the dictates of human reason or by philosophy. 
St. Paul was at this time undergoing his first imprisonment in 
Rome, and, on hearing the state of affairs at Colossa, he determined 
to write to the Colossians, to warn them most emphatically against 
these false doctrines. I have taken as my text one of the many 
beautiful and vigorous passages contained in this epistle: “Beware 
lest any man cheat you by philosophy and vain deceit, according to 
the tradition of men, according to the elements of the world, and 
not according to Christ; for in Him dwelleth all the fulness of the 
Godhead corporally.” That is to say: Beware of human wsidom 
that is not concerned. with revealed truth, for human wisdom is 
vain, with no firm basis, and revelation comprises in itself all truth. 
Human wisdom is deceptive, resulting in error and falsehood more 
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vad 
often than in truth, depending upon the judgments of men liable 
to error, and still at the stage where they need to be instructed like 
children in the fundamental teaching of religion, whereas this is no 
longer seemly, now that the world has come to maturity and has 
been enlightened by Jesus Christ, the Son of God. 

The words addressed by the Apostle to the Colossians are equally 
applicable to you. There are amongst men many who declare that 
there is no need for a Divine revelation, since the reason of each 
individual tells him what to believe and what to reject, what to do 
and what to avoid. They openly say that the doctrines taught by 
Christ were suited only to the childhood of the human race, and 
now, when men have attained to self-consciousness and have 
reached a higher stage of civilization and education, these doctrines 
ought to be superseded by the light of reason; religion is a matter 
for the individual in his private life, and churches and public wor- 
ship are altogether superfluous. It may seem to you strange and 
incomprehensible that after 1900 years of Christianity there should 
still be people who refuse to admit its authority, and yet such is 
the case. You have only to look at one of the works written by 
modern unbelievers or to come in contact with these men in every- 
day life, and you will soon find that statements, such as I have men- 
tioned, are made quite openly. They are put forward even from 
the pulpit in many churches professing to be Christian, though not 
Catholic, and this, too, is one of the signs of the times, to which I 
must draw your attention. To-day I wish to discuss (1) the weak- 
ness and untrustworthiness of human reason, and (2) the benefits 
of Christian revelation. Let us begin by invoking the assistance 
of the Holy Spirit of God. 

1. Human reason is a precious gift bestowed on us by God, and 
we can not be thankful enough for it. By its aid men have ac- 
complished many great, glorious and admirable works; the most 
useful inventions, the most exquisite works of art, the treasures of 
science and learning and the innumerable things that contribute so 
much to the comfort, welfare and prosperity of mankind are all the 
result of human reason. It can reach up and calculate the magni- 
tude, course and distance of the stars in heaven, and it can also 
descend into the depths and investigate the hidden secrets of the 
earth. It can control the waters of the ocean and subjugate the 
forces of lightning, steam and wind. It searches out the cause and 
action of things, and makes all creation serviceable to men. 
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Yet, however great may be the achievements of human reason, 
we must beware of idolizing it and of shutting our eyes to its limi- 
tations. There are indeed many things which it is capable of in- 
vestigating and establishing, but there are still more which it is 
powerless to examine or test. As soon as reason passes from what 
is earthly and finite to what is eternal and Divine, its strength 
fails, its insight is obscured, its judgment is shaken, and it becomes 
involved in a web of difficulties that it can not solve. Man is finite 
and unable to know fully the Infinite God, who dwells in un- 
approachable splendor. The vast, inexplicable, all-embracing Being, 
who first created, and still preserves and governs the world, is 
invisible to our eyes, intangible to our hands; none of our senses 
can perceive Him. We see His works, but He who designed them 
remains hidden from us. That there is a God is made known by our 
reason, felt by our heart, acknowledged by our conscience and pro- 
claimed by all the wonders of the universe. “Ask now the beasts, 
and they shall teach thee, and the birds of the air, and they shall 
tell thee; speak to the earth, and it shall answer thee, and the fishes 
of the sea shall tell. Who is ignorant that the hand of the Lord 
hath made all these things?” (Job xii, 7-9). “That which is known 
of God is manifest in them, for God hath manifested it unto them,” 
says St. Paul, “for the invisible things of Him, from the creation 
of the world, are clearly seen, being understood by the things that 
are made, His eternal power also and Divinity, so that they are 
inexcusable” (Rom. i, 19, 20). “Only the fool hath said in his 
heart: ‘There is no God.’ ” 

If, however, we go further and try to find out what God is, 
where He dwells, why He created us and in what relation we stand 
towards Him, reason either is silent or suggests only hypotheses. 
King Croesus once asked the famous philosopher, Thales, what the 
- Deity was. Thales begged for a day in which to consider the mat- 
ter. At the end of that time Croesus repeated his question, and 
Thales asked for a further delay of two days. When these were 
over, and the same question was again propounded to him, he beg- 
ged for four days, then for eight, then for sixteen, and so on. At 
last the king grew impatient and wanted to know why he thus 
delayed giving an answer, so Thales replied: “Marvel not, O great 
king, that I am so long in answering your question. It is too vast 
for my feeble intellect. The more I ask myself what God is, the 
more do I perceive my own inability to give an adequate answer. 
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Fresh difficulties continually present themselves, and the further 
I carry my investigations, the greater becomes my lack of com- 
prehension.” 

We have here an explicit acknowledgment, made by one of the 
greatest philosophers of antiquity, that human reason is too weak 
and powerless to probe the depths of the Godhead. Thales’ words 
are in complete harmony with those of the prophet Isaias: “Verily 
thou art a hidden God, the God of Israel,” and with St. Paul’s ex- 
clamation: “How incomprehensible are His judgments and how 
unsearchable His ways! For who hath known the mind of the 
Lord? Or who hath been His counsellor?” (Rom. xi, 33, 34). 

You need only read the history of the human race to be convinced 
that the reason of man is weak, blind, untrustworthy and apt to 
make innumerable mistakes. Have not men at various times be- 
lieved the most absurd and foolish things? The pagans worshipped 
not only sun, moon and stars, but also dead persons notorious for 
their outrageous vices, and Divine honors have been paid to brute 
beasts, and lifeless stones and images. The early Germans regarded 
the oak as a sacred tree and thought the rustling of its branches 
betokened the presence of some Deity. Men often fashioned for 
themselves gods of wood or stone, and in their honor temples were 
built and altars set up, upon which not only animals, but even 
human beings were offered in sacrifice. Mothers often slew their 
children, hoping thus to appease the anger of some offended god. 
O, what terrible mistakes have been made by the intellect of man! 

Not only individuals or isolated nations have blundered, but all 
the nations of antiquity went astray, with the exception of the 
Jews, and this state of error was not a passing phase, lasting a few 
years only, but it continued during 4,000 years, until the coming 
of Jesus Christ. Even the most highly civilized races, whose in- 
tellect had been very perfectly developed, fell into the most de- 
plorable mistakes. As long as the world lasts the writings of the 
Greeks and Romans will be considered models of style, and it is 
a difficult matter for the most brilliant scholars at the present day 
even to approach them; they need not hope to surpass them. If, 
therefore, the human intellect was ever capable of evolving a ra- 
tional religion, it must have been amongst these people. And yet 
their religion was a mass of folly and inconsistency, when it was 
not actually vicious. In proof of this statement, I need only remind 
you of the hundreds of gods whom they worshipped, whilst at the 
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same time they ascribed the most shameful actions to these gods, 
or performed such actions in their honor. 

There were, of course, amongst these pagans some wise men 
with greater insight, who perceived the absurdity of idolatry and 
abhorred the vices prevalent in their time, but they too often made 
mistakes, did not agree with one another, and were always in a state 
of uncertainty. The most enlightened among them realized their 
own ignorance, and those who were honest confessed that it was 
impossible for men to arrive at certainty and truth, unless God 
Himself spoke and instructed them. 

But some one may say that he is willing to grant Divinely given 
instruction to have been necessary for the ancients, who were still 
at a low stage of civilization, yet, at the present time, when every- 
one is enlightened and educated, such instruction can no longer be 
needed. In reply, let me ask whether the enlightened scholars of 
the present day can be compared with the Greeks and Romans. Is 
the human reason now less liable to error than it was 4,000 years 
ago? Is there less folly and senseless behavior now than there was 
of old? No one can read the history of our own times without 
seeing that even men of vigorous intellect often fall a prey to 
lamentable errors. The writings of modern philosophers show 
them to be involved in a bewildering confusion of opinions, and 
each one accuses the other of being mistaken, each is eager to de- 
molish the other’s theory, and no one is able to discover in his own 
intellect any firm foundation or certainty. 

How could it be otherwise? Ever since Adam’s fall there has 
been inherent in the human race a kind of corruption that paralyzes 
the faculties of our souls. Our understanding is clouded by sensu- 
ality, and borne down and thwarted by our passions and worldly 
interests, whenever it attempts to soar aloft, and to rise to the light 
of truth. 

If our own reason fails us, whither can we turn for a certain 
trustworthy answer to all the questions suggested by our thirst for 
truth? Who can solve our difficulties and give peace to our hearts? 
Who can teach us to know God in His essence and perfections? 
Who can tell us whence evil originates, and how shall we be pre- 
served from despondency and despair, when it weighs us down with 
its burden? Who can instruct us as to the reason of our creation 
and our final end? Is man, like the beasts, destined to toil and 
labor during his brief span of life simply in order to supply his 
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bodily needs, and then, when at last he rests in the grave, is every- 
thing at an end for him? Have all his interests, joys, sorrows, 
memories and hopes perished with him? Who can assure us of the 
forgiveness of sins, when, like Cain, burdened with guilt, we wander 
in despair? Who can lift for us the dark veil separating this world 
from the next? We long for answers to these and many other 
questions ; we want certainty, and if our own reason fails to supply 
it, how should that of other mortals give us what we desire? What 
man is infallible and free from the influence of his passions? No 
matter whither we turn, we must be afraid of falling into the hands 
of one who is either deceived or a deceiver. Those who trust the 
wise men of this world are themselves blind, at the mercy of blind 
guides; and we know that when one blind man leads another, both 
will probably fall into the pit. Where, then, can we find help? 
Where shall we discover an infallible teacher, able to dispel the 
darkness of our minds, to solve our difficulties, to support our weak- 
ness, and to answer those questions, which, as long as they remain 
unanswered, leave us no peace or happiness? 

2. Bless the Lord, O ye people, and praise His mercy without 
end; He hath sent forth His spirit and renewed the face of the 
earth! He could not behold with indifference the countless errors 
of mankind, and none but God Himself was able to teach us aright 
what we ought to know about God and our relation to Him, since 
“the things which are of God no man knoweth, but the Spirit of 
God; no one knoweth the Father but the Son, and he to whom it 
shall please the Son to reveal Him.” Consider how God first loved 
us, and gave us His only-begotten Son. The Word that in the be- 
ginning was with God, and that was God, was made flesh, and dwelt 
among us, and we saw His glory. He was the light of men, the 
light shining in the darkness, the true light, which enlightened every 
man that cometh into this world; and to as many as received Him, 
He gave power to be made the sons of God (John i). The dark- 
ness of ignorance was thenceforth removed, for the light, the Sun 
of Righteousness, had dispelled it; Jesus Christ, the Son of God, 
blessed for evermore, appeared upon earth, and all obscurity van- 
ished when the Divine Master came down from heaven, speaking 
the truth and being Himself the way, the truth and the life. For 
three years He went up and down Judéea, teaching in the towns and 
villages, in the fields and on the sea, in synagogues and houses, 
wherever there were people willing to listen to Him. He sent His 
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Apostles forth into all the world to preach the Gospel, the good 
tidings of the Kingdom of God, and He gave them at Pentecost 
the Holy Ghost to teach them the truth and to comfort, counsel 
and sanctify them, promising that He should remain with them and 
their successors to the end of the world. Christ founded the in- 
fallible Church, which, being guided, governed and protected by 
Him and the Holy Ghost, was to keep His doctrine pure and un- 
alloyed for ever and make it known to men, as well as administer 
the Holy Sacraments, the channels of grace. This Church is, as 
St. Paul says, “the pillar and ground of the truth” (I. Tim. iii, 15). 

We can dispense with Moses and the prophets; we need not have 
recourse to philosophers and ask them to deliberate, to lay down 
hypotheses and deduce conclusions. We understand now the nature 
of God, for His voice has gone forth to the ends of the earth, and 
from His own lips we have learned all truth. It has been revealed 
to us that our soul is not liable to death, that our hopes do not perish 
when we die, that a better home than the grave awaits us. We are 
quite certain as to our destiny, and as to the ways and means of 
attaining it. We have no doubt regarding our fate, the value of our 
joys and the significance of our troubles. We now know more of 
God than our reason could tell us; we know Him as our Father, 
ready to guide, console and reward us; we know that Jesus Christ, 
His only-begotten Son, became Man, in order to redeem us and 
bring us to eternal happiness; we know whither to betake our- 
selves when our conscience is burdened with sin, and where to ob- 
tain pardon; we know that the Holy Ghost enlightens, comforts, 
strengthens and sanctifies us. A Christian possesses assurance and 
knowledge on the points where the wisdom of our ancestors so 
often went astray, and a Catholic child can tell us more about God 
and the destiny of man than the greatest of the Greek philosophers 
could have done. 

Is it not true that “He that is mighty hath done great things to 
us?” and may we not apply to ourselves the words addressed by 
our Saviour to His disciples: “Blessed are your eyes, because they 
see, and your ears, because they hear. For amen, I say to you, 
many prophets and just men have desired to see the things that 
you see, and have not seen them; and to hear the things that you 
hear, and have not heard them” (Matt. xiii, 16). 

All these blessings are secured to us in the greatest abundance 
by Christianity, which you all profess, and which affords you so 











320 THE HOMILETIC MONTHLY 


much happiness that it is impossible for you to understand what 
evil spirit can have taken possession of those who reject it, trample 
it under foot and venture to substitute for it their own reason as 
the sole teacher of truth and lawgiver. Christianity has for nearly 
1900 years been extolled by countless millions as the light of the 
world, and regarded as the only anchor in time of tempest; it has 
stood firm, and proved its truth and Divine origin, in spite of all 
the attacks of scholars and the most cruel persecutions on the part 
of the world; and yet now men dare to assail her. I will tell you 
what impels them to do so. It is not that they are convinced that 
the doctrines of Christianity are untenable, for they have often no 
convictions of any kind, but it is pride that prevents them from 
obeying Christ, and it is sensuality, intolerant of the yoke that His 
Commandments would lay upon them. 


(a) Because the greatness and glory of Jesus Christ are offensive 
to their pride, they heap insults and scorn upon Him who for Igoo 
years has been the object of reverent worship of mankind, whose 
Cross they have embraced with love and veneration as their sole 
token of salvation and whose Name overshadows all human fame. 
As long as He is great, they are nothing; as long as He is the 
Teacher of the world, they, with all their boasted wisdom, are but 
pupils; as long as He rules the world they are His subjects, and 
this they refuse to be. They will not accept anything that they are 
required to believe, and so, setting up their own reason as supreme, 
they fall down and worship it. A man dominated by pride has no 
God but self, and hence the socialists maintain religion to be 
the private concern of the individual; hence, too, men_ boast 
nowadays of despising religion, and the denial and rejection of 
Christianity is considered the mark of an enlightened intellect. 
Any foolish, ignorant speaker can now win a cheap reputation by 
railing against what he calls the obscurantism and spiritual con- 
straint and tyranny of the papacy. There is a certain pleasure 
in being known as a free-thinker, and many a person, who would 
otherwise never become in any way conspicuous, can not resist 
the temptation to win fame in this manner. 


(b) Self-indulgence and sensuality also cause men to rebel 
against the yoke of Christ. “Men,” says St. Augustine, “love 
truths that attract, but they hate the truth that amends.” Chris- 
tianity is the truth that aims at amending mankind. People want 
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to have and enjoy all that their unbridled fancy suggests, but 
Christianity interposes her veto, and condemns luxury, drunken- 
ness, envy, avarice, fraud, guile and malice, in short it abominates 
all evil inclinations, habits and passions, all sins and vices, and 
praises those only who are pure in heart. The socialists and 
others like them can not endure this, for they wish to be left 
free to act and think as they choose. Hence they shut their eyes, 
lest they should see the light, and stop their ears, lest they should 
hear the precepts, warnings and threats of Christianity. When 
the voice of conscience is utterly stifled by their sins and enormi- 
ties, they speak of Christianity as a superstition, of conscience as 
a delusion, of virtue as folly, of obedience as slavery, and then 
by means of their reason, corrupted as it is by their self-love and 
passions, they devise for themselves a religion that sanctions all 
their wildest extravagances and sets no limits upon their evil de- 
sires. 

“The sensual man,” says St. Paul, “perceiveth not these things 
that are of the Spirit of God, for it is foolishness to him, and 
he can not understand it” (I. Cor. ii, 4). Two ne’er-do-wells 
were once talking about religion, and after they had both told 
several abominable stories regarding it, one said to the other: 
That’s enough; after all what is the good of our -stupid doubts? 
We should have more faith if we were not such rascals. A very 
true remark, worthy of careful consideration! No one recognizes 
the truth of Christianity who is unwilling to ‘act according to its 
laws; and nothing strengthens our faith so much as living in con- 
formity with it. This is why Christ said to the Jews: “My doc- 
trine is not mine, but His that sent Me; if any man will do the 
will of Him (the Father), he shall know the doctrine, whether 
it be of God, or whether I speak of Myself” (John vii, 16, 17). 

After what has been said, need I give you any further warning 
against those who put human intellect in the place of Divinely 
revealed religion? You are aware that there are men corrupted 
in mind, who are destitute of the truth; to them may be applied 
our Lord’s words: “Woe to you, scribes and Pharisees, hypocrites ; 
because you shut the kingdom of heaven against men, for you 
yourselves do not enter in, and those that are going in, you suffer 
not to enter” (Matt. xxiii, 13). If such people had honestly 
examined themselves and discovered their own weakness and 
misery, they would never have been puffed up with pride and 
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imagined that intellect alone was sufficient and required no assist- 
ance from God in order to understand what is Divine. 

If, however, we too are to realize what the royal prophet meant 
when he said: “In Thy light, O God, we shall see light” (Ps. 
XXXV, 10); if we are to recognize the truth, we must henceforth 
not rely merely on our own intellect or take counsel of men like 
ourselves, but we must be enlightened by the Divine light that 
shines in the Church of Jesus Christ, and submit our intellect in 
obedience to Him, for “God resisteth the proud, and giveth grace 
to the humble” (James iv, 6). In all humility let us hear and 
follow Him who is the way, the truth and the light, since those 
that follow Him, walk not in darkness, but shall have the light 
of life (John viii, 12). Then we shall be safe from error and 
deception, for we shall know the truth, and the truth shall make 
us free (John viii, 32); for the Gospel is the power of God unto 
salvation to everyone that believeth (Rom. i, 16). 





III. Strapiriry AND PROGRESS 


Walk worthy of God, in all things snagee being fruitful in every good 
work, and increasing in the knowledge of God—Col. i, Io. 

There are many people who are quite ready to admit that re- 
ligion is indispensable, who even declare it to be of the utmost 
importance to man, and who are willing to accept the Christian 
revelation, at least in as far as it contains exalted moral teaching, 
but they maintain that Christianity and the Church ought to move 
with the times and adapt themselves to the spirit of the age. They 
say that everything is in a constant state of evolution and progress, 
and that consequently our religious principles need to be refined 
and perfected; that what is accepted by a child, is unsuitable for 
a full-grown man, and so on. It is of course true that in no age 
has so much been done as in the present to add to the comfort, 
charm and refinement of life and to develop trade and industry; 
great and beneficial discoveries are continually being made, and 
never before have men penetrated so deeply into the secrets of 
nature; never have the arts and sciences reached a higher pitch of 
perfection ; never has education been more universal or civil liberty 
more complete. It is not therefore at first sight unreasonable to 
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demand that religion should keep pace with this general progress. 
There are many who share this opinion, and they tell us frankly 
what they want. They say that the Church ought to conform to 
the feelings of the age, and abandon doctrines that are not uni- 
versally acceptable, such as those of the ecclesiastical hierarchy, the 
One infallible Church, the Sacrament of Penance, and the real 
presence of Christ in the Holy Eucharist. Moreover, she ought 
not to insist so much upon morality, and would do well to give 
up ordering men to be chaste, humble, obedient and just, since each 
individual ought to be free to act as he thinks best or in accordance 
with the customs of the age. This is one of the many demands 
made by the children of this world, and, in making it, they believe 
themselves to be demanding only what is just. What should we, 
as Christians, think on the subject? Is it the duty of the Church 
to advance like everything else, and adapt herself to the spirit of 
the times? This is the question that I intend to discuss to-day. 
The answer may be given at once—it is simply “No; (1) the 
Church can not and must not participate in the general advance, 
but (2) it is our duty to increase in our knowledge of Christian 
truth and in the practice of Christian virtues.” 

1. Before proving the truth of my assertion that the Church can 
not advance with the times, I must, in order to avert misunder- 
standings, point out that we have here to distinguish between essen- 
tials and non-essentials. As non-essentials we may regard varia- 
tions in the outward forms of worship, in prayers, hymns, external 
customs and arrangements, and in Church discipline as a whole. 
These things can of course be modified and ordered in accordance 
with the circumstances of time, place and individuals; for what 
once tended to edification may now have a contrary effect, and what 
once was unnecessary may now be of great importance. The ex- 
ternal discipline of the Church has therefore always been liable to 
modification. For instance, the last day of the week used to be 
observed as the Lord’s. day, but now we observe the first day; 
formerly Holy Communion was celebrated in connection with so- 
called love feasts, at which the poor were entertained by the rich, 
but in course of time these feasts were abolished. These things are 
non-essentials, and as such are subject to change and modification, 
not of course effected arbitrarily at the caprice of individuals, but 
by the governing authorities in the Church. 

It is quite otherwise with doctrines regarding faith and morals, 
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which are essential and unalterable. The Church’s teaching on 
faith and morals consists of truths that had their origin in God, 
who is truth itself, and who can neither err nor be deceived, and not 
in the brain of any frail human being, prone to error and deception. 
The opinions and devices of men are subject to change and amend- 
ment, but what comes from God, is, like God Himself, perfect and 
unchanging. An edifice, reared to-day by one man, may to-morrow 
be overthrown by another, but the building that God erects is 
founded upon a rock, and is able to defy all the storms and changes 
of time. 

The Church derives her teaching from the everlasting source, 
and it is the teaching of Jesus Christ, the Son of God, who was 
sent to preach the Gospel to the poor, and to make known the 
perfect law of God. He said: “My doctrine is not Mine, but His 
that sent Me; if any man will do the will of Him (the Father), he 
shall know of the doctrine, whether it be of God, or whether I 
speak of Myself” (John vii, 16,17). Our Lord and His Apostles 
proclaimed this doctrine, not as a matter of opinion, but as Divine 
truth. “I give you to understand,” says St. Paul, “that the Gospel 
which was preached by me is not according to man, for neither 
did I receive it of man, nor did I learn it, but by the revelation of 
Jesus Christ” (Gal. i, 11, 12). If, then, the Church’s teaching on 
faith and morals is derived from God Himself, this Divine revela- 
tion can not possibly admit of any improvement. God is truth, 
and can not wish to deceive mankind, and the truth made known 
by Him is as unchanging as He is Himself. Supposing that the 
Catholic teaching or faith and morals were subject to change, 
would not God have given us a mere imperfect fragment, and have 
plunged us into an ocean of doubts and difficulties? And should 
we not in that case have to acknowledge that Jesus Christ, the Son 
of the Father, “yesterday and to-day and the same for ever,” and 
also the Holy Ghost had taught us in an imperfect and fallible 
manner? Even to think of such a thing as possible is blasphemy. 

God has at all times desired men to be saved and to come to a 
knowledge of the truth. It was for this reason that He sent His 
only-begotten Son into the world, and for the same reason that 
Christ after His ascension sent the Holy Ghost to teach truth and 
establish an infallible Church, with which He and the Holy Ghost 
were to abide until the end of the world, to teach her all truth and 
to guard her from all error and corruption. This Church is em- 
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powered to preserve and proclaim the living word of God, and she 
is bound to hand it on in all its purity, integrity and truth, just as 
she received it from above; it is her mission faithfully to make 
known on earth what she has received from heaven, and therefore 
she labors incessantly to sow the Divine word of truth on the earth, 
which is God’s field; this is the seed that she distributes with 
loving zeal to all generations of men. 

Is it conceivable that any mere man could improve the utterances 
of God, and reduce religion to a matter of private judgment? Be- 
fore a man could do this he would have to share God’s counsels, 
and see what is hidden in God; he would have to fathom the depths 
of the Godhead, and possess an intellect more vast and penetrating 
than that of God Himself, for otherwise he could never improve 
what proceeds from God. It is only possible to improve a thing 
if we are cleverer than the person who made it. Now look, I beg 
you, at the people who say that religion ought to be adapted to the 
spirit of the age, and progress with it. Can you imagine them to 
be capable of improving and perfecting the works of God? Are 
they not all weak, powerless, shortsighted and prone to error and 
deception, like all other human beings? How could proud, sensual, 
fickle and deluded mortals be in a position to alter arbitrarily the 
truths of faith and adapt them to the spirit of the age? A man’s 
religion is the dearest and most sacred of his possessions, and can it 
be at the mercy of the prevalent love of change and innovation? 
No, the Church can never adapt herself to the spirit of the age, 
for what is that spirit? It is a spirit of pride and falsehood, a 
spirit that denies and contradicts the truths revealed by God, a 
spirit of disobedience, license and frivolity; it is, in short, the 
spirit of the devil, the prince of this world and the enemy of God 
and holy Church. How could religion adapt itself to such a spirit 
as this? No, it is impossible, for religion is, like God, eternal and 
unchanging, and, as our Lord said, “Heaven and earth shall pass 
away, but my words shall not pass away;” “it is easier for heaven 
and earth to pass, than one tittle of the law to fail.” St. Paul, too, 
says: “God is faithful, for our preaching which was to you was 
not ‘Jt is’ and ‘Jt is not.’” The Apostle means that he did not to- 
day proclaim as true what to-morrow he would have to deny, for 
such a proceeding could only give rise to fresh anxieties, since 
every one would fear that what had been asserted, might be re- 
tracted. St. Paul even goes so far as to curse any who dare to 
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tamper with the truths of Christianity. “Though we, or an angel 
from heaven, preach a Gospel to you besides that which we have 
preached to you, let him be anathema” (Gal. i, 8). 

It seems as if men who have cut themselves off from Catholi- 
cism and fashioned for themselves a religion in accordance with the 
spirit of the age were destined never to prosper. Every religious 
sect that has abandoned the Catholic Church has lapsed into error 
and split up. What one man accepts as true, another rejects as 
false; what one believes, another condemns, until finally there is 
nothing left of the truths of Christianity. If the founders of the 
various sects could be restored to life, they would be astonished 
to see how little of their doctrine is still retained by those pro- 
fessing to be their followers. It is a lot common to all human insti- 
tutions to be liable to continual change and alteration, whereas 
what is Divine is eternal and unchanging, like God Himself. 

This truth was boldly proclaimed by Pope Gregory XVI., when 
the Emperor Nicholas of Russia came to Rome and demanded that 
he should sanction what had been done in Russia against the 
Catholics. The valiant old man replied: “In your country laws 
made by men can be altered, precisely because they were made by 
men, but the Divine laws of the Church are unalterable.” 

The teaching of the Church on matters of faith and morals can 
not be altered like a garment, to suit the prevailing fashion. Men 
can neither add to nor take away from the truth of our faith, and 
even the Pope, the visible head of the Church, is powerless to 
effect any modification. What the Apostles taught is taught at the 
present day and will be taught to the end of the world, and we have 
the strongest possible proof of the truth and Divine origin of our 
religion in the fact that the Church has withstood so many attacks 
and still stands firm, although storms rage on all sides, and every- 
thing else seems tottering to ruins. 

We may say fearlessly and with full confidence that, when the 
passion for change and progress has destroyed all permanence, the 
Catholic Church will still be strong and vigorous; it will be to her 
that anxious souls will have recourse amidst the disasters threaten- 
ing them, and she will be the sole fountain of truth and salvation, 
whither they will hasten to quench their thirst. 

Do not be misled, therefore, by the specious arguments used by 
the so-called progressives and especially by the socialists. They 
wish to deceive you and to throw dust in your eyes, so that 
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you may not detect their evil designs. What they really aim 
at is to ruin all existing order, to turn everything upside down, and 
then, profiting by the downfall of others, to raise themselves to 
supremacy. This will be possible, however, only if men lose all 
hold upon religion, which is so great a stumbling block to their 
designs that they are doing their utmost to bring it into contempt 
or disrepute. With this end in view they clamor for the modifica- 
tion or rejection of the Church’s teaching on faith and morals, and 
for a religion suited to the age, so that finally there may be nothing 
left except what each man can accept or reject at will. But, as I 
have shown, there is and can be no progress possible in the teaching 
of the Catholic Church on faith and morals, because it proceeds 
from God, the everlasting Truth, and is therefore, like Him, pet- 
fect and unchanging. 

The Church does not, however, fail to appreciate progress in 
art and science, but tries to avail herself of it, and in this sense it 
is possible to say that she moves with the times. She makes use 
of the achievements of art and science in defending and promul- . 
gating the truths of faith, in public worship and in every case where 
she sees that they can benefit the faithful. But she does not and 
can not surrender the ancient truth; she may, in accordance with 
the needs of society and individuals, clothe it in a new and more 
beautiful garment, to which art and science contribute their part, 
and she thus obeys the rule laid down by our Saviour for the 
preachers of the Gospel, who were to bring forth out of their 
treasure new things and old, and become all things to all men, in 
order to bring light and salvation to all. 

You see, then, that the teaching of the Church on faith and 
morals can not make progress, but it behooves us to go forward 
and increase in the knowledge of the truths of Christianity and in 
the practice of virtue. 

2. (a) It is our duty to increase in knowledge of the truths of 
Christianity. In my first sermon I showed you that no art or 
science could be compared in importance with the knowledge of 
Divine and heavenly things, and you can easily understand that a 
man can not strive after anything more worthy, more necessary 
and more profitable than after a more perfect knowledge of the 
truth. Truth is the greatest and noblest possession that we enjoy 
in this life. Solomon valued it far above wealth, and deemed it 
worthy of all his endeavors. “I wished,’ he writes, “and under- 
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standing was given me, and I called upon God, and the spirit of 
wisdom came upon me. And I preferred her before kingdoms and 
thrones, and esteemed riches nothing in comparison of her. Neither 
did I compare unto her any precious stone, for all gold and com- 
parison of her is as a little sand, and silver in respect to her shall 
be counted as clay. I loved her above health and beauty and chose 
to have her instead of light, for her light can not be put out” 
(Wisd. vii, 7-10). 

You see how highly Solomon valued the truth, and how earnestly 
he strove to attain to it, setting us all an example that we should 
follow. As children you were trained in the truths of Christianity, 
but knowledge acquired in childhood is inevitably imperfect, and 
you have probably forgotten a good deal of what you then learned. 
You have good reason to exert yourselves and to make up for lost 
time by supplying deficiencies in your knowledge and increasing it. 
Our Saviour and the Apostles all insisted that this was needful. 
In almost every one of the epistles the faithful are urged to grow 
in the knowledge of Christ and of His doctrine, to search the 
Scriptures and try to understand them, so as to be able to give to 
every man a reason for their faith and hope. Are you exempt from 
this obligation? You advance day by day in your business or 
trade; as soon as any fresh discovery, bearing upon it, is made, you 
are eager to learn all about it. If, then, you are so anxious to ad- 
vance in worldly matters, ought you not to show equal zeal in in- 
creasing in the knowledge of Divine truth? ‘What shall it profit 
a man,” exclaimed our Saviour, “if he gain the whole world, and 
suffer the loss of his soul?” (Mark viii, 36). 

Many people at the present day are trying to falsify and mis- 
represent the Gospel of Jesus Christ, and therefore we are more 
than ever bound to possess a thorough knowledge of the truths of 
Christianity, and every one who cares for religion and the salvation 
of his soul ought to aim at increasing this knowledge. Whoever 
does not thus advance is slipping back into indifference or unbelief. 
There is no lack of evidence proving this to be the case. We know 
that many make shipwreck of their faith, and become indifferent 
to it if not absolute infidels, ridiculing and despising religion; 
many, too, join the ranks of the socialists simply because 
they were satisfied with the meagre amount of religious knowledge 
that they learned as children, and not only failed to preserve it, 
but made no attempt to renew and increase it. Being insuff- 
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ciently instructed in the truths of faith, they could not defend it, 
and were unable to solve difficulties when they arose, or to refute 
the arguments of unbelievers and to repel their attacks, and thus 
finally, for want of knowledge, many have fallen victims to unbe- 
lief or indifference. 


It is most important for you to strive to increase your 
knowledge of the doctrines of Christianity, that you may be able 
to resist in the evil day . . . taking the shield of faith, wherewith 
you may be able to extinguish all the fiery darts of the most wicked 
one, . . . and the sword of the Spirit, which is the word of God” 
(Eph. vi). No one nowadays has any excuse for remaining ig- 
norant. The word of God is preached every Sunday, everyone can 
read and there is no lack of good books. 


It behooves you, as Christians, to avail yourselves of your oppor- 
tunities, to listen to sermons and instructions, doing your best to 
impress what you hear upon your memory. You ought to read 
good books, if you have time, and you all have time on Sundays and 
holidays, letting prayer accompany your reading, and asking God 
to give you understanding and wisdom. “If any of you want wisdom,” 
says St. James, “let him ask of God, who giveth to all men abun- 
dantly and upbraideth not; and it shall be given him” (James i, 5). 


(6) Faith requires us to advance also in the practice of virtue. 
St. Paul, in writing to the Thessalonians, says: “We pray and be- 
seech you, brethren, in the Lord Jesus, that as you have received of 
us, how you ought to walk, and to please God, so also you would 
walk, that you may abound the more. . . . For this is the will of 
God, your sanctification” (I. Thess. ivv, 1, 3). We have here in- 
deed unlimited scope for advancement! It is our duty continually 
to become more perfect and more holy, in order that we may grow 
more like God, our great Example. This is the great aim of our 
existence, and no form of progress in the whole world can be more 
rich in blessings and rewards than progress in what is good. “He 
that hath looked into the perfect law of liberty, and hath continued 
therein, not becoming a forgetful hearer, but a doer of the work, 
this man shall be blessed in his deed” (James i, 25). But on the 
other hand, he who does not advance in keeping the Command- 
ments, in virtue and in perfection, must inevitably fall back into 
sin and destruction. “No man putting his hand to the plough, and 
looking back, is fit for the kingdom of God.” “Be ye therefore 
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perfect, as also your heavenly Father is perfect.” “If thou wilt 
enter into life, keep the Commandments.” 


How few there are who advance in goodness! Many think that 
everything in the world is wrong, and are willing to criticize and 
improve everything except themselves. They always look at others, 
never at themselves, and expect happiness and salvation from with- 
out and not from within; they talk of reforms and improvements, 
but they never reform or improve themselves. For this reason 
they are on bad terms with themselves, with their own conscience 
and with God Himself, and transfer their inward discontent to the 
world around them, with which they never seem to cease to find 
fault. Let us be on our guard against becoming people of this sort. 
If we want to improve others, let us begin by improving ourselves. 
If we desire others to make progress, let us lead the way by keeping 
the Commandments and increasing in virtue and perfection; let us 
“follow peace with all men, and holiness, without which no man 
shall see God” (Heb. xii, 14). 


I have shown you wherein true progress consists. Let the chil- 
dren of this world persist in their quest of vain and fleeting things, 
and if they try to ensnare you by their specious arguments and seek 
to make you follow their example and adapt your religious prin- 
ciples to their views, say, like St. Peter: “Lord, we will never for- 
sake Thee,” we will hold fast to Thine eternal, unchanging truth, 
“to whom should we go? Thou hast the words of everlasting life.” 


Like Mary Magdalen sit at our Lord’s feet, listening to His 
words, and, like our Lady, keeping them in your hearts, that they 
may be your guide, and that you may conform with ever greater 
perfection to His doctrine. The true sort of progress, which will 
make a man happy at the last, is to gain a thorough knowledge of 
one’s religion, to make it a guide amidst the darkness of the world, 
to advance daily on the path of virtue, to win fresh victories daily 
over the world, the flesh and the devil, and to be able to say with 
St. Paul: ‘Now I live, yet not I, but Christ liveth in me.” If you 
make it your aim to live thus, increasing in righteousness of life, 
I have no fear of your falling into the hands of the socialists, 
and you will be able to fulfil the law of charity, by instructing 
and warning others, so as to prevent their joining this party and 
so making shipwreck of their faith and of their temporal and 
eternal happiness. 
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Well for you, if you resolve during Lent that this shall be your 
aim! Well for you, if you grow in the knowledge of the truth, as 
you will do, if you avail yourselves of the opportunities offered you 
so abundantly in the Lenten sermons! Well for you, if you ad- 
vance in self-denial and mortification, in prayer and penance, in 
virtue and holiness! You will be more and more convinced that 
the Catholic Church has no need to fear the light and to advance 
with the times, because she is already in full possession of the truth, 
and, if you search for them, you will daily discover fresh beauties 
in her. In the acceptance and practice of her doctrines you will 
find peace that the world can neither give nor destroy, and you 
will at last attain to that happiness which is promised to all whe 
believe in and love our Lord. Amen. 








OCCASIONAL SERMONS 


SERMON FOR A PRIEST’S FIRST MASS 


BY THE REV. A. SMITH, C.R.L., SWANAGE, DORSET 


“Neither doth any man take the honor to himself but he that is called 
by God.”—Heb, v, 4. 

We are assembled to witness and participate in the first public 
official act of a priest of God. By his ordination he has just entered 
into the ranks of the priesthood. To the casual observer this 
means merely that he enters upon a career or profession. To us 
whose knowledge is begotten of faith what does it signify? We 
realize that God has deigned to raise one of His creatures far above 
the ordinary run of his fellows, endowing him with powers that, of 
right, belong to God alone. By the Sacrament of Holy Orders 
God has marked his soul with a character or seal, establishing over 
him an irrevocable claim unto high purposes and a lofty destiny. 
He is “a priest for ever, according to the order of Melchisedech.” 
Thus is this priest consecrated, dedicated, surrendered to the service 
of God with all his being, with all his faculties. 

As we read the history of the Old Testament we can not but be 
impressed with the sacredness of the priestly office as symbolized 
in the ceremonies of consecration. The priests lay aside their gar- 
ments and wash themselves in pure water, They are anointed with 
oil and vested in gorgeous apparel. They lay their hands upon a 
bullock, transferring all guilt and imperfection to the victim. A 
ram is slain and burned to betoken their entire devotedness to their 
calling. They are smeared on every member with the blood of the 
peace-victim, to express that they are dedicated in every member to 
the service of Jehovah. But when all is said and done, that was 
but a poor semblance of our priesthood wherein we handle the 
realities for which they longed and sighed. We participate in the 
priesthood of Christ who says to his priest: “As the Father hath 
sent me, I also send you,” to be “the light of the world and the salt 
of the earth.” 

“My peace be unto you: Whose sins you shall forgive they are 
forgiven.” 

“Do this’ (this designating the greatest proof of God’s love for 
man) “in commemoration of Me.” 
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I. From his ordination the priest goes forth commissioned to carry 
Christ’s own message to the world—even as His Lord carried 
abroad good tidings to all that would give ear to His words. His 
outlook in life is to study, to safeguard, to further all the interests 
of His Master. 

In a vast spiritual kingdom of Christ’s own founding, the holy 
and universal Church, he stands forth recognized in all that king- 
dom as an official, minister, representative of Jesus Christ Himself. 
So that his very presence, wherever he goes, is a reminder of the 
Redeemer and of the higher interests of life. ‘Let men so think 
of us as of the ministers of Christ and dispensers of the mysteries 
of God.” Other interests can have but little concern for the priest, 
except as they tend to give help and efficacy to the sacred ministry. 

Thus it is that the revealed truth of God is carried by the priest 
to be instilled into the minds of little ones and of all who look for 
the kingdom of God, and he yearns to fulfil the charge that has 
been laid upon him to satisfy eager minds with the light of the 
Word of God. 

“If I preach the Gospel,” he says with St. Paul, “it is no glory 
unto me; for a necessity lieth upon me, for woe is unto me, if I 
preach not the Gospel” (I. Cor. ix, 16). 

Often enough it may seem that his labors in this department of 
his commission meet with scanty success: he may labor long and 
hard, and few may seem to give ear to his words. But as long as 
life lasts he repeats that same message and finds his hopes, his 
courage, his assistance that he works not in vain, in the great 
example of the Master who seemed to gather little as the result of 
strenuous and untiring labor. 

II. Again, this priest receives the charge to go forth and imitate 
His Lord in his character of the good shepherd bearing the lost 
sheep back to the fold. With the compassion of Christ in his 
heart and the power of forgiveness in his hand, he advances to face 
the terrible fact of sin—one who can have compassion on them 
that are ignorant and that err, because he himself also is “compassed 
with infirmity” (Heb. v, 2). How wonderful a device of the infinite 
charity of our Saviour that He should send out into the world of 
sin and iniquity poor, weak man, who dare not look down upon 
the sinner because he himself is compassed with infirmity—but who 
yet is equipped with all that is needed to treat the worst miseries of 
the soul for which no natural medicine or treatment can avail. © 
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He must judge the offender with the mercy of Jesus; He must 
treat the suffering soul with the tenderness of the Sacred Heart 
itself ; He must speak courage to the weakened will as Christ spoke 
to them that sought Him in their sorrow. This is what the priest 
of God is for, to gather in the lost sheep, to comfort the poor 
prodigal; to be a friend to them whom the world would stone, to 
instil the balm of peace into the troubled conscience. 

What an attribute in this when we pause to think what sin 
means: That no disaster greater can fall upon a creature of God; 
that it entails the sentence of eternal death; that it constitutes an 
insult against God Himself and that only God can poe the 
remedy that is to remove it and its dire results. 

And the priest is associated with our Lord in this great work 
of saving sinners—another reason why we to-day “glorify God 
who has given such power to men.” 

III. But more than all the rest, the priest is the minister of the great 
sacrifice of Redemption—the greatest act the world can witness. 
“Taken from among men, he is ordained for men in the things 
that appertain to God that he may offer up gifts and sacrifices for 
sins’ (Heb. v, 1). And what gifts does our priest offer, and what 
sacrifice? This priest is about to offer at the throne of the Eternal 
Father—the Body and Blood of the Son “in whom He is well 
pleased.” And in this act, at which we are about to assist, we realize 
we have the means of giving the greatest possible honor to God, 
and we possess the richest source of blessing to the world. 

Not all the angelic host together with the richest and noblest 
souls of earth could make an offering in any way comparable to 
this. No influence existing can bring us into touch with God like 
this; not any benefits of this universe can enrich us like this sacri- 
fice—the sacrifice of worship, of thanksgiving, cf propitiation, of 
inspiration. 

And the agent of all this is the priest! “The chalice of benedic- 
tion which we bless, is it not the Communion of the Blood of Christ? 
And the bread which we break, is it not the partaking of the Body 
of Christ?” (I. Cor. x, 16). 

It is the priest who has received from His Lord the power and 
the charge to provide thus the life-giving Food and Drink of souls— 
whereby better than by any other means they are brought into 
union with Christ—-which is the end and meaning of Creation, Re- 
demption and Sanctification. 
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From this brief recital of his powers, judge, if you can, of the 
nobility of the Christian priesthood. Compare the priestly dignity 
with any dignity that you can call to mind. Men have talked of the 
Divine right of kings; we may well speak of the Divine right of the 
priesthood ; or of unlimited powers of life and death—the priest has 
power of restoring life to souls. 

Here we have a participation in Christ’s own priesthood; here 
we have the perpetuation of the Incarnation—the mystery brought 
within our reach and into our own experience by the loving in- 
genuity of the Great High Priest. 

On one occasion our Lord said: “Pray the Lord of the harvest, 
that he send laborers into His harvest.” You have prayed and it 
is your consolation this day to see a new priest stepping forth into 
the harvest-field of the Lord. 

We offer him our congratulations and welcome him to that 
state unto which God has chosen him. We congratulate his dear 
ones who have offered him to the Lord, and who after watching his 
gradual approach to the altar are now rejoicing to see him offer 
the spotless and saving sacrifice. 

But before concluding I would say once again: “Pray ye the 
Lord of the harvest.” Pray with hearts full of gratitude for the 
great favor bestowed on this new elect of God. Pray for him 
because so high an estate calls for such sanctity, such generosity, 
such self-sacrifice. Pray that his zeal and ardor may never di- 
minish, and that the Lord whom he is about to meet at His own 
altar, may be his one constant hope, encouragement and joy as long 
as life shall last. 





CONFERENCES FOR CHILDREN OF MARY 


BY THE REV. REYNOLD KUEHNEL 
XXVIII. DANGER SIGNALS 


My dear Children of Mary:—The world to-day is fairly wild 
for amusements of all sorts. Go along our city streets any even- 
ing and see the crowds going into and pouring out of theaters. 
Twenty years ago one would find few theaters in a city. Now 
theaters are almost as plentiful as groceries. Again, go out into 
the amusement parks with all their little shows and see the crowds 
there. Go along the river banks and you see crowds on excursion 
steamers. Banners fly, bands play, there seems to be no end of 
frolicking. It seems as though all the world were on a perpetual 
holiday. The papers advertise excursions near and far, travels 
to the north in the summer and to the south in the winter; the 
trains are filled with tourists every season of the year! The maxim 
of the present-day world seems to be: “Eat, drink and be merry, for 
to-morrow we may die.” 


Of course it is true that all work and no play makes of Jack a 
dull boy. It is also true that the cat that plays forever will never 
catch any mice. No one can object to a reasonable amount of 
recreation and amusement. There, as with many other good things 
of this world, the harm lies not in the use but in the abuse. 

Hence we have here another danger signal, which we will dis- 
cuss to-day. 


In order that the craze for amusement may not confuse your 
common sense and make you forget your duties, I will give you the 
following rules, obedience to which will keep you out of much dan- 
ger and may save you from a wasted and useless life. 

In the first place never go with a strange man or woman to any 
place of amusement. 


Let me tell you a story. Two country girls went to the city to 
take places for housework. They were given the Sunday evenings 
for themselves. For a while both went to church in the evening. 
Soon one of the girls, however, told her friend that if she went 
to Mass she did all that was required and she did not see why she 
should not have some fun Sunday evenings. So she did no longer 
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attend Vespers, and the next Sunday evening she took a walk 
through the streets. Soon a young fellow approached her and 
asked her whether she would not go with him to take in a show. 
Of course, she did. That was what she wanted. This girl then 
called upon the other girl to tell of the good time she had had and 
to ask her to come along the following Sunday. The other girl, 
however, thanked her for her trouble, told her not to mind finding 
a man for her, that she would try to find one herself when the time 
came, and that meanwhile she would attend church just as she did 
at home. So the two girls drifted apart. The giddy girl with her 
young man took in shows, went to dances and picnics and thought 
she had a great time. To make the story short, her parents found 
it out when it was too late. To save their daughter from disgrace 
there was a hasty marriage. The fun was over and then came 
misery. The husband had no idea of staying with his young wife. 
One day he disappeared, and now she must work hard to support 
herself and the child. Her life is ruined. 

Now ask yourselves isn’t this too great a price to pay for a few 
jolly hours? They ended in shame and disgrace and misery for her. 
They ruined her whole life. If such tragedy were to happen to 
only one girl, it would be bad enough. But the same thing happens 
in thousands and thousands of cases. The other girl had no such 
jolly time, but yet she was by no means unhappy. She joined the 
sodality of her church, and soon learned to know some good girls 
in the sodality. Among them she sought her friends. She went 
calling upon these girls, attended their little parties, and in this way 
became acquainted with a good Catholic man. She married him, 
and now she is the mother of a happy little family. 

Which of these two girls would you wish to imitate? the girl 
who foolishly ran after men to have a good time, or the other girl 
who acted sensibly? Which was better off in the end? Therefore 
I say again, never accept the invitation of a stranger. Make it a 
rule never even to speak to anyone unless you have had a proper 
introduction to him or her. If a strange man or woman wishes 
to take you to any place of amusement, tell them that you are not 
the kind they are looking for. Then go about your business. 

But it is nearly always the girl who induces the invitation. If 
you give strangers no encouragement they are not likely to approach 
you. 

This brings us to the second rule I wish to lay down. Do not 
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flirt! Who are the girls that fall an easy prey to men? Not the 
girls who go about their own business, but the girls who flirt with 
any man who comes along. And who are the girls that get into 
troubles? Not the girls who go about their own business, but the 
girls who are out for a good time, and who by flirting invite the 
attentions of men. 

Thirdly, you must never go to a place of amusement without 
some reliable person going along with you. And who should go 
along with you? Let your parents make the selection for you. At 
your present age, and until you are of age, you do not need a male 
friend at all. Let your older brother or sister be your escort, or any 
girl of whom your mother approves. A girl of your age is safest 
‘in the company of parents. Their company will gain her the esteem 
of respectable young men. 

Lastly, you must never go to an entertainment or place of amuse- 
ment without the knowledge and consent of your parents. 

If in their opinion a certain place of amusement, a certain play 
or theater, is not a proper place for you, stay away! Your par- 
ents know best. Do not ask questions, but obey implicitly. In 
later years you will understand and thank your parents for having 
been so wise and thoughtful. 

Do not think for a moment that you must take in every picnic, 
and social, and dance, and excursion, that you see advertised in 
the papers. If you lived to be a hundred years old you could not 
take in all that are advertised. The entertainments that you or your 
parents cannot afford, are not for you, and you can easily do with- 
out them. 

Even under the restrictions I have mentioned you will be able 
to enjoy as many entertainments as will be for your good. You 
will be able to enjoy them the more because by following the rules 
that I have laid down for your help and guidance, you will run no 
danger, you will need not fear of going to excess, will need not fear 
evil consequences. Pleasures that end in sorrow and disgrace are 
not worth the terrible price that girls are made to pay for them. 
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CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV. REYNOLD KUEHNEL 
XVI. Economic DETERMINISM 


Socialism has a double set of doctrines, one for the common 
people who are not of the inner circle, the other for the elect. 

For the ordinary public, the laboring men, it poses as an uplift 
party. It bears a name of its own, forms a distinct political party, 
and the glittering promises it makes to labor are by no means few 
in number. As political party it poses for everything that makes 
tor better conditions in the laboring world. But all these promises 
are only so much bait for the sake of catching votes, for, after all, 
socialism is not the friend but the enemy of labor. It secretly 
fights the labor unions that have really benefitted labor. They of 
the inner circle are the elect, who really control the party and know 
of its true aim and object. One might compare socialism to a vast 
secret society, the majority of whose members even do not know 
its officers. A vast body of men led and directed by men unknown 
to them, a vast majority of men who know absolutely nothing of 
the ulterior aims and objects, known only to the higher few. So- 
cialism is a body of men the majority of whom are unaware of its 
real aim and object, following, as*sheep follow the herd, without 
knowing why they follow:-or whither they are going. The real 
motive and purpose of socialism is the overthrow of society as 
now constituted, and the placing of social democracy in its stead. 
Socialism wants to abolish all law and order, all lawfully consti- 
tuted government, all rights of property, all religion, even the home; 
to herd men together like cattle and to make them work for the 
benefit of a few socialistic leaders. 

Socialism, no doubt, is wise in trying to hide its real aim and 
purpose, for if the public at large were aware of the truth the 
law against treason might be invoked against them. Therefore so- 
cialism poses as a political party, with just the most alluring prom- 
ises for the laboring man, whom it secretly intends to rob of ali 
he has. 

The promises that socialism makes are clothed in a phraseology 
of which the ordinary public can hardly understand the long and 
high sounding words. But with many people a high sounding phrase, 
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proclaimed with a great deal of unction, will make favorable im- 
pression, and one point, gaining the sympathy of an unsuspecting 
public, is achieved. 

An example of such verbiage is seen in the word: economic de- 
terminism. 

Determinism means a sort of fatalism, for it denies absolutely 
the freedom of the will in man. It means that every action is de- 
termined by the action that went before it. According to social- 
istic reasoning every event, every act, is but the necessary and in- 
evitable outcome of the event or action that went before. It means 
that there is no simple event or action due to the free will of man; 
that there was always some previous act or event that gave it its 
determination. Such a determination, as defined by Stuart Mill 
and adopted by socialism, is wrong because it leaves no room either 
for the free will of man or for the working of Divine Providence. 

Naturally, socialists see a wonderful mind in a man like Stuart 
Mill, because he gives them a clue for an explanation of the world 
and all it contains without having to call in God as the First Cause. 
Whatever seems to explain things without the necessity of God 
is a welcome help for socialistic doctrine. 

Economic determinism intends to explain things without having 
to admit a God as the First Cause. Hence determinism is men- 
tioned so frequently by people who cannot reason correctly. De- 
terminism is applied to many different matters. Every phase in 
political, social and moral life is made to conform to determinism, 
as also the economic aspect of the social question. 

To-day we will confine ourselves to economical determinism, 
to inquire what that mysterious term stands for. Determinism is 
here connected with the word economic to mean that whatever goes 
by the name of “economic” is governed inevitably by the actions or 
events that preceded economic matters, as for instance the price 
of labor, living conditions, and so on. Of course it would not do 
to say that the price of butter this week was determined by its 
price last week, and so on. Economic determinism does more than 
that! Since socialism gets along without a God and yet must have 
a way of explaining matters, this economic determinism comes in 
very handily to demonstrate how economic conditions determine the 
life and conduct of man. 

Thus, socialism would have the events of the world depend upon 
the price of a ton of hay rather than upon our free will. Of course, 
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such an explanation of the conduct of man, taking from him all 
responsibility, is a great boon to evil-doers. According to this so- 
cialistic doctrine there need be no laws, no judges, no courts, no 
juries, no fines, no prisons, because man is not responsible for what 
he does; he simply obeys “economic” conditions. Man will do one 
thing if butter is forty cents a pound, and another when it is only 
twenty; but one cannot blame the man for his actions: they depend 
on the price of the butter. Nonsense, surely, yet this nonsense is 
clothed in high sounding words and phrases, and then passes for 
gospel truths. To mislead people is always found safe policy by 
socialism. Big words are used, high-sounding phrases are coined, 
all with the necessary unction. These are the tactics of the soap-box 
orator as well as of the “intellectual” socialist. With them they 
gain the ready ear of the malcontent who claims that the world 
owes him a living which he is too lazy to collect, of the criminally 
inclined who finds a ready excuse for evil actions, of the laboring 
classes who, because they cannot reason properly are easily mis- 
led, and of the political healer who feeds upon others. 

What man with any common sense can say that labor, or the 
purchase price of a commodity, has an inevitable and irresistible 
influence upon an historical event? What is it that sets the price 
on a ton of coal? Is it the price of the former ton of coal? And 
what relation has the price of coal on the moral conduct of man? 
Will it make man any better or any worse when the price of coal 
is up! As well we might say that the time-table of a railway is 
conditioned by its previous time-table. If that were the case how 
did the first time table ever come into existence? 

People who wish to find a reason for the world according to the 
pagan view that admits of no God, will invariably fall into the error 
of making any event or act depend upon an act or event that pre- 
ceded it. An example will illustrate the unreliability of this method. 
A State or county votes for prohibition. A year later statistics are 
compiled and it is found that bank deposits have increased, crops 
are larger, and so on. Now if one would argue that these things 
are the result of prohibition, he may make a serious mistake because 
there are other causes that may have been instrumental in the 
favorable showing. Good crops, propitious weather, and other such 
conditions, have nothing to do with prohibition. 

As a fine phrase “economic determinism” may sound well, but be- 
yond that it amounts to nothing. Yet, as senseless as it is, socialism 
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applies the term to social and political conditions, making man noth- 
ing more than a helpless reed, blown here and there by every gust 
of wind. 

According to socialism, we simply cannot help ourselves. We 
are what we are, and have no idea what we will be next, but 
even though we should happen to know it, and should not like it, we 
cannot help ourselves, because a previous condition over which we 
had no control, has already decided what we are to be and do next. 
Now, if such is the case, if we are nothing but a tool of a blind 
fate. without feeling or reason, of what use can be the ballot to 
socialism? How can socialism proclaim economic determinism as 
the only explanation of the universe, and still say that it can help 
people in bringing heaven upon earth if men will only vote the So- 
cialist ticket. That certainly means a free and voluntary act on 
the part of the people. How can they act of their free will and still 
believe in economic determinism ? 

We know that various products are related to one another and 
dependent upon one another. The price of butter will depend upon 
the number of cows and the kind of pasture and feed the cows 
get. If food is expensive, farmers may prefer to kill their cattle 
and naturally butter will rise in price. Leather may rise or go 
down in price according to the supply and price of cattle; the price 
of meat will go up or down for similar reasons, and so on. 

Such examples, however, do not prove the truth of “economic 
determinism,” for the simple reason that all these things depend 
upon the law of supply and demand, and not upon previous con- 
ditions. The law of supply and demand is within the control of 
man. It is within his power to increase the supply if the demand 
is large, or if the supply be short he can lessen the demand by rais- 
ing the price of the commodity. All this speaks for the free will 
of man. 

While it is true that various commodities are related to one an- 
other, and that the scarcity of the one will have a bearing upon 
the price of another related to it, it is not true that all things are 
finally controlled by the price of one thing; it is mot true that the 
price of hay, coal, bread and so on, has an irresistible and inevitable 
effect upon making a man good or bad. 

Socialism in striving to make of man a beast of a higher order, 
falls upon the absurdity of “economic determinism,” and finds will- 
ing believers among those who love neither God nor mankind. 
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BY THE REV. J. A. MCMULLAN, C.SS.R. 
IV. THE SENTENCE OF THE WICKED 


SYNOPSIS.—(1) The two sentences—The Sentence of Blessing. (2) The 
The Sentence of Condemnation: 
“DEPART —Banishment from God. 
“YE CURSED.” —Effect on the soul. 
THE DOCTRINE OF HELL illustrated from Our Lord’s parable of the “Rich 
Man and Lazarus.” 
(a) Soul is buried in Hell. 
(b) Soul is in torments. 
(c) Soul forever. 
(d) Its Remorse. 
(e) Need of Faith. 
(3) Necessity and advantages of the Fear of God. 


“Then shall the King say to them that shall be on His right 
hand: ‘Come ye blessed of My Father, possess you the kingdom 
prepared for you.’ Then He shall say to them also that shall be 
on His left hand: ‘Depart from Me, you cursed, into everlasting 
fire which was prepared for the devil and his angels’” (Matt. xxv, 
34-41). 

Here are the two sentences as our Lord has given them, which 
He will pronounce, the one on the good, the other on the wicked, 
at the last day. We have been thinking of the judgment of the 
sinner, and his sentence of course will be that of condemnation. 
We must fear that. But we must not forget the other. For “God 
is not unjust that He should forget your work or the love that you 
have shown in His name” (Heb. vi, 6, 10). Saints have looked 
forward to the judgment to come. “To me,” says St. Paul, “it is 
a very small matter to be judged by you or by man’s day. He that 
judgeth me is the Lord” (I. Cor. iv, 4). And he gives the reason 
of his confidence: “Our glory is this,” he says: “the testimony of 
our conscience; that in simplicity of heart and sincerity of God we 
have conversed in this world” (II. Cor. i, 12). Could we say that 
we, too, should have no need to fear the Judgment. . . . Iam aware, 
of course, of the other words of the Apostle: “It is a fearful thing 
to fall into the hands of the Living God.” But good people can, and 
do, look forward to the Judgment for all that. For rightly under- 
343 








344 THE HOMILETIC MONTHLY 


stood I do not think these words were meant to apply to good men. 
They who “fall into the hands of the Living God” experience the 
shock of surprise—the words imply as much. If we are prepared 
for a thing, if we have been on the lookout for it beforehand, we 
receive no shock when it happens: it does not take us by surprise, 
we do not “Fall into it.” And good men who have lived in the 
presence of God, who have rejoiced to think of His nearness, whose 
consolation it has been to feel that His hand was ever upon them 
while underneath were the Everlasting arms—how can it suddenly 
become for them “a fearful thing to find themselves in His hands”? 
No, surely, then the words are not meant for the good but as a 
warning to the wicked. Analogously Our Lord says that He will 
come as a “thief in the night,” that we may so prepare that He may 
not be a “thief in the night” for us. “Watch ye therefore and pray.” 


He says “for at what hour you think not the Son of man shall 
come. We should not then imagine the Judgment will be for all a 
time of unmitigated horror. The wicked indeed “will wither away 
with fear,” says Christ. But He adds to His followers, “When these 
things begin to come to pass look up and lift up your heads, for your 
salvation is at hand.” In characteristically bold words St. Paul 
would banish for ever all vain fears from the Just, “Who is he,” he 
cries, “that shall accuse against the elect of God? God (is He)— 
that justifieth. Who is he that shall condemn? Christ Jesus—(is 
He)—that died: yea, that rose again; Who also maketh interces- 
sion for us.” Is it possible, he seems to ask, that you should believe 
that such a God and such a Saviour would condemn you if you are 
trying to serve Him? 


I have spoken thus because if I go on now to speak of the sentence 
of condemnation, I want you never to forget, even in thinking of 
His severity, “That the Lord is compassionate and merciful, long 
suffering and plenteous in mercy.” Who if we turn to Him now 
“will not deal with us according to our sins, nor reward us according 
to our iniquities: But according to the height of the Heaven above 
the earth He will strengthen His mercy toward them that fear Him” 
(Ps. 102, 8-11). 

Let us be firmly persuaded of God’s mercy first and then we can 
go on to think of His severity towards those who die in sin with 


greater profit to our souls and without danger of terrifying ourselves 
with foolish and inane fears. 
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We are now in His presence who will one day judge us: Who 
will pass that sentence which will decide our fate for Eternity. His 
words are loving words of invitation now—will His last word be 
that awful word “Depart?” It is a blessed and holy thing to feel 
His nearness now, to realize that His hand is upon us—will it ever - 
be “a fearful thing to find ourselves in the hands of the Living 
God?” My children, the sentence of condemnation is a possibility— 
God does not want to utter it—He would rather suffer His bitter 
passion and death over again than pronounce it against you :—but 
pronounce it He will—nay, according to the purposes of His divine 
Providence pronounce it He must—if it is the sentence that our sins 
have written against us. “He will do His strange work,” says Isaias. 
“His work is strange to Him.” Let us then face this possibility. 
Let us imagine we hear Our Lord pronounce His dread sentence on 
some unhappy soul. “Depart from Me, you cursed, into everlasting 
fire.’ Depart—already has hell begun for that sinner—that word, 
“Depart,” has sealed his eternal fate—did no other word follow. 
“To be with Jesus is a sweet Paradise. To be without Jesus is a 
grievous hell.” Saints have felt that even in this life we shall all feel 
it at the end. The soul’s essential craving for happiness cannot be 
satiated but in God. Sinners strive to satisfy that craving with the 
things of earth. But in vain. “The famine” comes at last “when 
they have spent their substance living riotously.” The craving is 
still unsated. Nay, though they lower themselves to the beasts and 
try to fill themselves with the things that swine do eat—they are 
hungry still. Sooner or later the soul will find this out. “I will arise 
and I will go to my Father”—if the sinner would but give it its de- 
sires. “Thou hast made my heart for thyself,” cried one who, like 
Solomon, had drunk deep of life’s delusive pleasures and found in 
them nothing but vanity. “Thou hast made my heart for Thyself 
and it can never rest till it rest in Thee” (S. Aug.). No God would 
have failed in His creation—that is, God would have ceased to be 
God—if your heart which He has made for Himself could find last- 
ing rest and happiness in anything less than Himself. Alas, we can 
blind ourselves to this now: but when we see our God we can blind 
ourselves no longer. Then shall we realize with a conviction that is 
part of our very being that God is the one sole object of our soul’s 
desire: He is its Happiness, its Destiny, its Hope, its All. Him 
our soul must have or perish miserably. And with every fibre of its 
being, it will long to possess Him. 
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“I go before my Judge,” cries the soul in Gerontius— 
And the Angel—“Praise to His name” ; 
The eager spirit has darted from my hold 
And with intemperate energy of love, 
Flies to the dear feet of Emmanuel, 
But ere it reach them, the keen sanctity, 
Which with its effluence like a glory clothes 
And circles round the Crucified has seized, 
And scorched and shrivelled it—and now it lies— 
Passive and still before the awful throne. 
O Happy, suffering soul, for it is safe— 
Consumed, yet quickened by the glance of God. 

“For it is safe’’—oh, my children, what of a soul that is not “safe” 
—what of a soul that is lost? What‘if it lies there not quickened 
by the glance, but blasted by the curse of God? In the days of His 
flesh Jesus once sought fruit of a tree and there was none: and 
turning He cursed that tree and at His word it withered to the roots. 
What will it be for the immortal soul to be branded by the curse of 
this same God, its Maker, for all eternity. “Depart from Me, you 
cursed—into everlasting fire.” 

Everlasting fire—Hell is a reality—and we must think of it not 
merely as a doctrine that we hold on the express teaching of Christ 
Himself, but as an actual fact—nay, even again, as a dread possibil- 
ity. Let us recall our Lord’s teaching: 

He tells us of a rich man who was clothed in purple and fine linen 
aud feasted sumptuously every day. And with this man he con- 
trasts the beggar Lazarus, who sat at the rich man’s gate begging. 
“Tt came to pass,” says Christ, “that the beggar died and was carried 
by the angels into Abraham’s bosom. And the rich man also died 
and he was buried in hell. And, lifting up his eyes, when he was in 
torments, he saw Abraham afar off and Lazarus in his bosom: and 
he cried and said, Father Abraham, have mercy on me and send 
Lazarus that he may dip the tip of his finger in water to cool my 
tongue, for J am tormented in this flame.” And Abraham said to 
him: “Son, remember that thou didst receive good things in thy life- 
time and likewise Lazarus evil things, but now he is comforted and 
thou art tormented. And, besides all this, between us and you there 
is fixed a great chaos, so that they who would pass from hence to you 
cannot, nor from thence come hither.” And he said: “Then, Father, 
I beseech thee that thou wouldst send him to my father’s house, for 
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I have five brethren that he may testify to them lest they also come 
into this place of torments.’ And Abraham said to him, “They 
have Moses and the prophets, let them hear them—if they hear not 
Moses and the prophets neither will they believe if one rise again 
from the dead” (Luke xvi, 19). 

Here, then, we have Our Lord’s teaching clear and defined on 
this dread doctrine of hell. Let us consider it together. 

He tells us first that the soul is “buried in hell’”—the living soul. 
The mind refuses to think of the horrors that afflict the unfortunate 
being who is buried alive—the imagination shrinks, cowering from 
the ghastly spectacle. Yet Jesus, the God of Truth, uses that word 
to picture the disaster to the lost soul. Jt is buried alive. Flames 
that give no light—for hell is “the eternal darkness’”—will blind 
the soul as in serpent coils in the pit of hell, more strait, more 
narrow, more confined than the grave could ever be to the living 
man. And it is the immortal soul itself. Death or madness must 
soon end the conscious suffering of the living amongst the dead. 
But in hell the spirit endowed with the vigor and vitality of a life 
that can never end—to which freedom seems an essential attribute, 
must struggle helplessly and hopelessly against its strait confine- 
ment for as long as God shall be God. And after millions of ages 
the shrieking horror of the shock with which it first realized its 
hopeless imprisonment will be as keen, as intense, as penetrating as 
then. 

And, cries the wretched man, “I am tormented in this flame.” For 
not only does the fire bind and hold its victim, but afflicts and tor- 
ments it too. “They shall be salted with fire,” says Holy Scripture. 
“For as salt penetrates and permeates into every part of the meat, 
this tormenting flame will pierce the soul through and through with 
exquisite torture. Oh, who can dwell,” cries the prophet, “with 
devouring flames? On sins and on the stains of sins will these de- 
vouring flames prey for ever. In those things in which a man has 
offended in those shall he be most grievously tormented.” He who 
denied his palate no indulgence, who “feasted sumptuously every 
day,” shall thirst for a drop of water for all eternity. Remember 
this when you are tempted “to serve injustice” with the senses or 
powers that God has given you; that these same powers, stained by 
sin, may serve as prey for the devouring flames for all eternity. 
“Mine eye hath wasted my soul” (Lamentations iii, 51). 

Abraham tells the lost soul it is impossible to come to his help, for 
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he says, “Between us and you there is a great chaos fixed.” Now, 
what is this chaos? Chaos means confusion—and the confusion is 
in the sinner’s own heart. ‘Thy destruction shall be in the midst of 
thee.” The longing love for its Maker is, as we have seen, essential 
to the soul, and once the soul has seen the “King in his beauty,” 
that longing becomes an absorbing passion. But the will of the sin- 
ner, perverted by a life of defiance and hatred of God, is fixed un- 
changeably in its utter rejection of Him. Without a miracle of God 
that will can never be altered. Hence “the chaos”—fixed and eter- 
nal—the soul by its divinely implanted instinct longing ceaselessly 
but hopelessly for its God—and the perverted will turned in un- 
quenchable hate and undying rebellion against Him. 

It is the restless panting of their being 

Like beasts of prey who caged within their bars, 

In a deep, hideous purring have their life 

And an incessant pacing to and fro. 

Let this thought teach us, my dear children, the danger of re- 
peated sin—we are strengthening our will thereby against God—and 
every deliberate evil choice intensifies that perversity. And should 
we die with our will thus perverted and defiant—perverted 
and defiant must it remain for all Eternity. People ask why 
God punishes sin for ever—the answer is that sinner defies Him 
for ever. Were God to allow the sinner to enter heaven that 
sinner would yet be turned in hatred against Him and Heaven 
would be hell for him. It is not God—but the sinner’s hatred of 
God—that makes hell eternal. “Your iniquities have divided be- 
tween you and your God” (Is. lix, 2). 

In the rich man’s next request—that his brothers should be warned 
“lest they also come to this place of torments,” Our Lord would re- 
mind us of the torture of remorse. These brothers were, presumably, 
what he himself had been—men leading careless lives, utterly for- 
getful of the soul and its needs—clothed in purple and fine linen 
and feasting sumptuously every day—every whim catered to; every 
desire gratified—what state could be happier than theirs, what life 
more enjoyable? And yet this unfortunate brother, who had tasted 
it all and knew well by experience all the pleasure it could possibly 
afford, is earnest to have them warned even by a miracle—‘“lest they 
also come to this place of torment.” Alas, poor wretch, how bitterly 
he bewails his own folly now. “What doth it profit a man if he gain 
the whole world and suffer the loss of his soul?” Remorse is a 











és 
¥, 
ce 
ua 
“V3 
we 
vat 














A RETREAT FOR WOMEN IN BUSINESS 349 


torment we can but faintly realize in this world. “Hope springs 
eternal in the human breast”: and we know there are few evils that 
are really without remedy. Even the suicide is buoyed in his rash 
act by the hope of something better. But in hell the despair is abso- 
lute. “Abandon hope all ye who enter here.” 


Perhaps because it is so alien to our natural temperament and 
therefore so hard for us to realize, that our Lord with such insist- 
ence calls attention to this torment. Time and again He speaks of 
hell as the place “where the worm dieth not and the fire is not 
extinguished”—thus seeming to point to the remorse of conscience 
first as a greater torment than even the fire of hell itself. This re- 
morse is indeed part of ourselves; it is innate in our conscience— 
but how little control even here have we over its reproaches. In 
hell it will completely dominate the sinner: and hiss out its unending 
revilings for all eternity. “Fool, fool, it will cry: what are you doing 
here—you, a Child of God, with devils in hell? You whom God 
made for Himself, for whom a throne in heaven, bought by the 
Blood of Christ, was made ready and waiting—who could have been 
saved for the asking. Fool, you have lost Heaven—you have lost 
Jesus, you have lost Mary, you have lost your guardian angel, you 
lost your patron saints, you have lost all whom you really loved: 
your parents, your sisters, your brothers,—all who have gone before 
you in the Faith, and who were longing and waiting for you in 
heaven—all these you have lost and have gained in their stead the 
torments of hell, the society of hateful demons—for what? for 
what? You fool, for what? For less than the apple of paradise! 
less than the mess of pottage! for less than the thirty pieces of 
silver!—Ah, for the cruel gratification of that contemptible spite! 
that pride—that sneaking jealousy, that degrading sensuality—for 
those things of which you are now ashamed—oh, fool, you have 
made your choice and for all eternity you must abide by it! “Say- 
ing within themselves, repenting and groaning for anguish of spirit: 
we fools; we wearied ourselves in the way of iniquity and destruc- 
tion. What hath pride profited us, or the boasting of riches—all 
those things are passed away like a shadow—but we are consumed 
in our wickedness. Such things as these the sinners said in hell” 
(Wisd. v, 3-14). 


Abraham’s answer to the lost soul pleading that his brothers 
might be warned, is well worthy of our consideration. “If they 
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believe not Moses and the prophets, neither will they believe if one 
should rise again from the dead.” For we have a Greater than 
Moses and the Prophets—One, too, who has risen from the dead, 
Jesus Himself, to teach us, and yet, have all Catholics a faith in this 
doctrine that really influences their lives? Is there not reason to 
fear that the mawkish sentimentality that passes for Religion now- 
adays is driving out that healthy fear of hell which is essential to 
the Catholic spirit? “I am afraid,” said a lady to me once, “I can 
not accept your theory of hell. I prefer to follow Canon Farrar 
who holds that the punishment is not eternal. And really, Father, 
is it not much nicer to go to heaven by the way of love?” 
Now that lady called herself a Catholic and went frequently to the 
Sacraments. With her you see hell was a matter of theory. If 
the poor thing meant what she said—and sometimes people seem to 
have reached to such an intensity of affectation as really to have 
become incapable of doing so—but if she did, then surely she had 
lost her faith, and the idea that she was going to heaven by the 
way of love was simply a deceit of the devil. Be quite sure, my 
dear children, we must work out our salvation with fear and 
trembling, or never work it out at all. I know St. John says: 
“Perfect love driveth out fear.” Yes, but let us make sure it is 
perfect love and not sheer impudence. The saints in heaven have 
no fear; but no saint on earth was ever without the fear of God. 
What saints have ever surpassed St. Alphonsus, St. Teresa, St. 
Philip Neri, in their love of God, and yet read their lives and you 
will ever find them full of the fear of losing God. St. Alphonsus 
and St. Teresa tell us distinctly they owe their conversion to God 
simply and directly to the fear of hell. 

Let us at least then resolve, my dear children, not to be caught 
by the “Pleasant Sunday Afternoon” spirit of these times. Let 
hell be the dread reality for us that it was for the saints. Don’t 
think it will sour you. St. Alphonsus was not sour, St. Teresa was 
full of an engaging kindness, and St. Philip was the sweetest saint 
that ever lived, yet they feared hell. Even our dear Lady tells us 
we must live in fear if we wish for mercy. “His mercy is from 
generation unto generation to them that fear Him.” And, finally, 
what could be more convincing than the words of Christ Himself: 
“And I say to you, my friends: Be not afraid of them who kill the 
body and after that have no more that they can do. But I will 
shew you whom ye shall fear: fear ye Him who after He hath 
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killed hath power to cast into hell. Yea, I say to you, fear Him” 
(Luke xii, 4-5). 

God though He is, could He speak plainer? After that I say, 
what is the use of telling us we insult God by fearing. Here we 
have Christ’s own words to His friends, mind you!—‘Fear Him.” 
Yes, let love, if God should so permit, grow so perfect in our hearts 
as to drive out fear, even before we reach the security of our last- 
ing Home; but do not let us be so rash as to anticipate this work 
of love by driving out fear ourselves. We can with more security 
leave the end of our course in the hands of God, if meanwhile we 
have done our best to look after the beginning. And remember: 
“The fear of the Lord is the beginning of wisdom” (Ps. cx, 10). 
At any rate, then let us begin in fear—in definite, true fear of this 
dread sentence of condemnation: “Pierce my bones with Thy fear, 
for I am afraid of Thy Judgments.” It is in this way alone we can 
secure for ourselves the means and reward of perseverance: 
“Blessed is the man that feareth the Lord. He shall delight ex- 
ceedingly in his commandments. Glory and wealth shall be in his 
house and his justice remaineth for ever and ever” (Ps. cxi, 1-3). 





PASTORAL PART 





ANALECTA 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 


AND THE ROMAN CONGREGATIONS 


From the Acts of Benedict XV. 


Encyclical on Peace:—The Holy Father expresses great 
grief on account of the present condition of human society 
and great joy on account of the condition of the Church as 
he found it on his accession to the Papal throne. He 
attributes the present condition of things to four causes: 
Ist, contempt of the commandment of mutual love; 2nd, 
contempt for legitimate authority; 3rd, contempt of the 
virtue of justice by the various classes of society; 4th, 
desire of material prosperity as the one object worth while. 
Christ taught and practised love, nations teach and practise 
hatred. He dwells on the effects of divorcing religion 
from the life of a nation and shows that authority must 
inevitably suffer. Teach men to be just in their dealings ; 
authority to respect the rights of individuals; individuals 
to respect the rights of authority—then will come peace. 
The root of the evil is the growing desire to seek happi- 
ness in the possession of worldly goods. Christ taught 
that true and lasting happiness belongs to the future life. 
So men must look to the supernatural and place their hope 
in the eternal good. The Holy Father then praises his 
immediate predecessor for the great work done during his 
reign, for the hierarchy, for the education of the clergy, 
for the defence of Catholic doctrine, the care given to 
religious worship and to the missions. Let discord be done 
away with; let personal and unauthorized teachings cease. 
Let Catholic Associations be formed in accordance with 
the instructions of the Holy See. Let the Bishops exercise 
every care in the supervision of their Seminaries. Let the 
faithful and clergy be submissive to the Bishops whose 
authority is Divine. The Pope then prays for the liberty 
and peace of the Church and exhorts all to do the same. 
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Motu proprio according to the priests who attended the 
Cardinals in the recent Conclave the right of a private 
Oratory subject to the approval of the Ordinary. The 
same privilege is extended to the priests who accompanied 
(as Conclavists) Cardinals Gibbons, O’Connell, and Begin, 
although these three Cardinals arrived too late for the 
Conclave. 

Letter to Cardinal Cassetta, protector of the Society of 
St. Jerome for the diffusion of the Holy Gospels. 

Letter to Cardinal Hartmann, Archbishop of Cologne, 
2 who procured from the German Emperor a decree where- 

by priests captured with the French Army are to be treated 
as Officers. 

A warm letter of praise to the President-General of the 
Society of St. Vincent de Paul. 

From the Congregation of Extraordinary Ecclesiastical Affairs. 

Concession to Mexican priests to say, on the twelfth 
of each month, even outside Mexican territory, the Mass 

E of Our Lady of Guadalupe. This Mass can be said as 
i long as the present troubles last, provided it is not im- 
peded by another feast of Our Lady or by a double of the 
second class. This is an extension of a former privilege. . 
From the Congregation of the Holy Office. 

The Congregation affirms that the indulgence granted 
in 1898 for the recitation of the authentic prayer for the 
conversion of Africa, can be gained even when the initial 
invitation is omitted. 

From the Congregation of the Consistory. 

Rules for the government of the College of Priests, 
whose work is the care of Italian emigrants. Erection 
of new diocese in Brazil. 
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CASUS CONSCIENTIAE 


THE FORM OF BAPTISM 


Question. Suppose one baptizing should say: “Ego te Baptiza”’ 
instead of Baptizo, would it invalidate the Sacrament? Owing to 
the endings of the different names of the child, each of which 
ended in a, the one baptizing thinks he said: “Baptiza” instead of 
Baptizo. What would you advise? Would repetition be neces- 
sary? 

Answer. We note in the communication of “Sacerdos” that he 
thinks he changed the form of Baptism. That surely does not in- 
validate the Baptism. Before there can be any question involving 
a repetition of this necessary Sacrament there must be a more 
reasonable foundation for the doubt than a mere think so. Theo- 
logians are agreed that a mere negative doubt is not sufficient to 
warrant an iteration of a Sacrament. It is not lawful to repeat a 
Sacrament even conditionally under the circumstances, for such a 
doubt is held to be omnino imprudens atque inane and hence the 
reconference of a Sacrament would make the minister guilty of a 
mortal sin. But suppose that de facto the priest did use the form 
quoted above, would that invalidate the Baptism? Here again we 
must answer in the negative. For a form is invalid only when 
there is a substantial change affecting it. Now a substantial change 
is had when the words have a sense different from that intended 
by Christ (cf. Noldin, vol iii, par. 15), nor is it necessary that 
they should have ex se the signification intended by Christ, but it 
suffices that from the manner in which they are uttered hic et nunc 
they impress that sense on those who hear them (Noldin, ibid.). 
As to the form used above it is evident that the supposed modi- 
fication would not affect it substantially. It is quite clear, too, that 
the sense of the word as impressed upon those assisting at the 
Baptism, was no other than the sense which Christ wished to be 
conveyed by the use of the Baptismal formula. It must be said, 
then, that the Sacrament conferred as indicated by “Sacerdos” 
was validly administered and cannot even conditionally be reiter- 
ated. Moreover, we have a decision from Rome declaring the 
validity of a Baptism given with the form: “Baptizo te in nomine 
Patria, et Filia, et Spiritu Sancta.” Our only advice, then, would 
be to exercise greater care in future. 
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